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ABSTRACT 
In the present piece of research work, the basic 
inst i tut ions of Meitei-Pangal of Manipur have been analyzed 
from structural functional perspect ives . Though old, the 
structural functional approach is a dominant sociological 
perspect ive. 
The background of the structural functionalism is found in 
the works of A. Comte, H. Spencer and E. Durkheim. 
Comte applied this perspective in his work, more 
prominently in his theory of organicism. H. Spencer also 
adopted organicism which led him to look at the social whole 
and the contr ibut ion of parts to the whole. 
E .Durkhe im's interest in the social facts reflects his 
interest in the social organicism and their in terre la t ionships and 
impact in the society. 
The major concern of these perspect ives is the analysis of 
the structure and functions of a society that a social system 
needs to survive. 
Parsons is considered one of the giants of this 
perspect ives . His structural-functional analysis becomes 
conspicuous when he says that - four basic condi t ions have to 
be met if any social system is to operate at all . These are : 
adaptat ion, goal attainment , integration and latency . These 
conditions are fulfilled by four inst i tut ions viz. economy, 
polity, kinship and culture. 
The Meitei-Pangal community of Manipur also meets 
these basic condit ions of the social system . Islam is their 
rel igion. They believe that Islam is propagated by Prophet 
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Muhammad(PBUH) from Mecca, Saudi Arabia. They follow the 
basic teachings of Islam . 
Economic activit ies of the Meite i -Pangal may be 
categorized according to their set t lement. Inhabi tants of rural 
areas (normally) depend on agricul ture, fishing etc. But the 
urban inhabi tan t ' s economy rest upon buss iness , craft etc. 
overall the whole Meitei-pangal has low economic status. 
There are formal, as well as informal social /c ivi l -
organisat ions in the meitei-pangal society. They sett le 
problems of and in the society through discussions and mutual 
consultat ions with elder members of both the confronting side 
and if needed take help of the police and court. These 
organisat ions work in totality for an all round development of 
the meitei-pangal society. 
Kinship is fabricated around the inst i tut ions of family and 
marriage. Though, influenced by the neighbouring 
(meetei /mei te i ) society, they (Meitei-Pangal) maintain these 
inst i tut ions on the sprit of Islamic pr inciples . The structure of a 
family in the meitei-pangal is nuclear in nature al though joint 
and extended family too exist . They are patr iarchal as well as 
patr i local . The head of the family is the father. Family life of 
Meitei-Pangal stresses on Islam. Besides certain other important 
functions - it encourages people to contr ibute to the society 
through social isa t ion. Both the sexes have their importance in 
their spheres of work. 
In order to regulate the sexual life of individuals , 
Islam stresses much on marriage and prohibi ts free sexual 
relat ionships in any form, providing stabil i ty to the inst i tut ion 
of marriage. Islam strongly advocates the procedures that seems 
very important for its stabil i ty. 
The social life of the Meitei-Pangal also follows the 
norms, values and the functioning of the social ins t i tut ions . 
Culture is a complex set of knowledge, beliefs , arts , moral, 
law, customs etc. acquired by man as a member of the society. 
The Meitei-Pangals are the followers of Islam. They have 
a faith and pract ice on the sayings of the Prophet (PBUH) and 
teachings of ihe Qura 'n . They follow Madrassa and Maktab 
system of educat ion. Modern education among the meitei-pangal 
starts late and so, till today, lag behind the other communit ies 
(meetei /meitei) in education. 
Maternal mortality rate and infant mortal i ty rate is also 
high. Due to the lack of education, poverty, low economic 
status, and poli t ical backwardness, the standard of living is 
still low. In this work, it has been tried to concentrate only 
upon basic principles of these inst i tut ions and deliberately 
ignored the indulgence in jur is t ic discussion as much as 
possible) . While explaining it has been explored that all these 
inst i tut ions exist and balanced function in natural way among 
the Mei te i -Pangal . 
The various inst i tut ions function to meet the basic needs 
for the survival of a society and have remained the focus of 
attention of the scholars . The functional pre-requis i tes as 
propounded by Parsons namely: adaptat ion, fulfilled by 
economy ; goal at tainment, fulfilled by pol i t ical ins t i tut ions; 
integration, are achieved by laws included in the poli t ical 
inst i tut ions and latency, that are met by social iz ing agencies 
where family is the most basic and important agency. 
This s tudy is desc r ip t ive and exp lana to ry in na tu re . The 
desc r ip t i ve research des ign enables r e sea rche r to desc r ibe or 
p resen t a p ic ture of phenomenon under i n v e s t i g a t i o n . This 
des ign is qua l i t a t i ve in na tu re . 
This is a e t h n o g r a p h i c a l , pa r t i c i pa t i ve obse rva t ion 
s tudy method has been used to co l lec t the ma te r i a l . The b roade r 
f rame-work to ana lyse social i n s t i t u t ions among the M e i t e i -
Panga i s is that of JsJamic Perspective but equaJ we igh t age has 
too been given to the local condi t ion in this ana ly s i s . 
SOCIAL STRUCTURE OF MEITEI-PANGAL 
(MUSLIMS) OF MANIPUR 
THESIS 
SUBMITTED I^ OR THE AWARD OF THE DEGREE 
OF 
3 a dot 0f ^t[tl0S0pljij 
IN 
SOCIOLOGY 
By 
RAJIYA SHAHANI 
UNDER THE SUPERVISION OF 
PROF. NOOR MOHAMMAD 
DEPARTMENT OF SOCIOLOGY AND SOCIAL WORK 
ALIGARH MUSLin/l UNIVERSITY 
ALIGARH (INDIA) 
2006 
T6490 
M.A. (Eco.), M.A. (Soc.) Ph.D. 
PROFESSOR & CHAIRMAN 
Phones y Office: 2707077 
^''°"^^J Res. : 2401942 
Mobile: 9897252640 
E-mail ; noormQhdfgsancharnet. in 
DEPARTMENT OF SOCIOLOGY 
AND SOCIAL WORK 
ALIGARH MUSLIM UNIVERSITY 
A L I G A R H — 2 0 2 0 0 2 
Dated. 
CERTIFICATE 
Certified that the thesis entitled "The Social Structure of Meitei-Pangal 
(Muslims) of Manipur", being submitted to Aligarh Muslim University, Aligarh 
for the award of Ph.D. Degree in Sociology embodies the original research work 
of Ms. Rajiya Shahani, Research Scholar and is a record of bonafide research 
carried out by her under my supervision. 
(PROF. NOOK MOHAMMAD} 
__—SUPERVieSR^ 
)yK^ri 6 
Residence : 4/1294-A, New Sir Syed Nagar, Aligarh—202002 
to 
my Coving parents 
my Befovecf SrotHer 
(Dr. (RaSSan Sfiaft 
Preface and Acknowledgement 
The M e i t e i - P a n g a l s are Mus l ims and fol low Is lam as the i r 
r e l i g ion . Though inf luenced by var ious fac tors , the bas ic 
p r i n c i p l e s of Islam are fo l lowed. The socia l sys tem that they 
have evolved is unique because of thei r cu l tura l needs . They 
fulfill these needs th rough var ious social i n s t i t u t i ons evolved 
and deve loped in this reg ion . 
The social system and its s t ruc tu re of the Me i t e i -Panga l is 
s tudied and ana lyzed in acco rdance to the Pa r son ian 
p e r s p e c t i v e . It helps in unde r s t and ing the Me i t e i -Panga l soc ie ty 
buil t up by the in tegra t ion of cu l tura l ideo logy and local 
env i ronmen t e.g. it is an in teg ra t ion of the I s l amic , Hinduism 
and the t r ibal cu l tu re . 
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i n s t i t u t i ons in the l ight of soc io logy i .e. s o c i o l o g i c a l l y . 
The present s tudy a t t empts to d i scuss the socia l system of 
M e i t e i - P a n g a l by s tudy ing and ana lyz ing the d i f ferent 
i n s t i t u t i ons in terms of the i r s t ruc tu re and func t ions , to acqu i re 
an in-depth informat ion of the socia l s t ruc tu re of M e i t e i - P a n g a l 
by us ing Pa r t i c ipan t obse rva t ion method . 
The work has 6(s ix) chap te r s inc lud ing i n t r o d u c t i o n and 
conc lu s ion . These chap te r s are a r ranged a c c o r d i n g to the 
Parson ian p r e - r e q u i s i t e s . The chap te r s i nc lude : E c o n o m i c 
in s t i t u t ion , po l i ty . Kinsh ip and cu l tu re . 
The first chapter is an in t roduc t ion to the p re sen t s tudy . 
An in t roduc t ion of the Mei t e i -Panga l is given a long with an 
in t roduc t ion of the s ta te o f M a n i p u r . 
fhe second chapter deals with the economic ins t i tu t ion of 
M e i t e i - P a n g a l . Here , a de ta i led and in-depth ana lys i s of the 
economic s ta tus , economic ac t iv i t i e s and the way and means of 
acqu i r ing and d i spens ing weal th has been h igh l igh t ed . 
The third chapter p resen t s the po l i t i ca l i n s t i t u t ion of 
M e i t e i - P a n g a l . The po l i t i ca l pa r t i c ipa t i on of the M e i t e i - P a n g a l 
with a ref lec t ion of Is lamic pol i t ica l model is seen amongs t 
them. A thin line of d i f fe ren t ia t ion ex is t s and is seen from other 
commun i t i e s by d i scuss ing its func t ions . 
The fourth chap te r , the ins t i tu t ion of K ins h ip , family and 
mar r i age has been s tudied and ana lyzed . The pos i t ion of 
ma le s / f ema le s in a family, their scope of w o r k / d u t i e s , mate 
se l ec t ion , Maher etc and sugges t ions for its o rgan i za t i on i .e. to 
whom a Me i t e i -Panga l can marry and mar r ies and with whom it 
is forbidden etc has been deal t with in this chap te r . The man) ' 
conf ron ta t ions that an ind iv idua l face in mak ing a mar i ta l 
con t rac t has also been covered here . 
The fifth chapter deals with cu l tu re and covers all 
r e l ig ious p rac t ices from bir th till dea th . L a n g u a g e and 
educa t i on , which are the e l ement s necessa ry in d i s c h a r g i n g 
o n e ' s dut ies in order to main ta in the so l ida r i ty , has been s tudied 
and ana lyzed in this chap te r . 
The sixth chap te r is the conc lus ion to the s tudy . Here an 
in -depth ana lys i s of the study is done and in t e rp re t ed and the 
ou tcome of the study so far made has been pooled t oge the r and 
conc luded . 
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INTRODUCTION 
The meaning of social structure varies from one school of thought to 
another and within a school, from one thinker to another. However, among 
various sociological perspectives, it is the structural functionalism which appears 
to be most pertinent for the definition of social structure. 
Social structure in functionalism /structural functionalism is broadly 
defined as consisting of different interrelated and interdependent social institutions 
- family, marriage, kinship education, economy, polity etc. Functionalists 
generally compare society with living organism. The major concern of structural 
functional perspective is an analysis of the structures, and particularly the function 
that a social system needs in order to survive. The tradition of this perspective in 
sociology is very old and at times, it was one of the dominant sociological 
perspectives. Robert Nisbet argued that structural functionalism was "without" any 
doubt the single most significant body of theory in the social sciences in the 
present century"'. 
Kingsley Davis (1959), took the position that structural functionalism was 
for all intent and purposes synonymous with sociology . 
The roots of the structural functional perspective are found in the works of 
Auguste Comte, Radcliffe Brown, Herbert Spencer, and Emile Durkheim etc. 
Auguste Comte had a normative conception of a good society. This 
concept led him to say the very social phenomenal contribution to the society. He 
also sensed a kind of equilibrium. However, his theory of Organicism, the 
tendency to see analogies between society and biological organicism was the most 
influential concept. 
Herbert Spencer also adopted the organicisms. His organiscism led him to 
look at social whole and the contribution of the parts to the whole . 
Both A Comte and H. Spencer had a tremendous impact on the thinking of 
Durkheim. He gave the concept of " Social Fact". His interest in social fact 
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reflected an interest in tlie parts of the social organicism and their 
interrelationships as well as their impact on the society. In terms of Structural 
functionalism, Durkheim has much to say about structures, functions and their 
needs in the society "*. 
Parsons is considered one of the giant of this very perspective. He 
highlighted the place of the social action in the analysis of social system. He 
developed abstract concept on ideal typologies for constructing his meta-
theoretical scheme of social system. The scheme is designed for the purpose of 
analyzing the structure and process of social system. 
Social Structure is conceived as a recurrent and regularized interaction 
among two or more persons, the primary units of the social structure are not 
persons as such but selected aspect of interaction among persons such as clusters 
of roles and statuses. As per Parsons, actors are goal seekers who possess 
alternative means to achieve their goals. In the course of goal seeking, actors are 
confronted with a variety of situational conditions such as their own biological 
makeup and external ecological constraints^ These constraints influence their 
selection of goals and means. Actors also seem to be controlled by values, norms 
and sanctions, for they influence the goals as well as the means selected to achieve 
it. The structure of social actions thus includes various elements like status, 
collectivity, norms, values, and sanctions^ 
All these elements are defined by another concept called 
institutionalization. Institutionalization is both the process and the structure. As the 
interaction becomes institutionalized, a social system can be said to exist^. 
Parsons's structural functional analysis becomes conspicuous when he says 
that four basic conditions have to be met if any social system is to operate at all. 
These are the adaptation to the environment, goal attainment, integration and 
latency. They are fulfilled by four social sub systems (structures) of economy, 
polity, kinship and culture. In this way, a social system is structured by 
interrelated and interdependent subsystems, which function for the meeting of the 
basic conditions of social system^. 
Bronislaw Malinowski stressed on the individualistic functionalism. He 
focuses on the need of actors and the various large scale structures (like social 
institutions, cultural values) which emerge as functional responses to their needs ^ 
Radcliffe Brown focuses on social relationships particularly the mechanism 
to accommodate strains that exists in relationships^. 
Merton stressed on the moral desirability of coordinating the goals and 
main phases of the society including the imperfect co-ordination of th9'ytwo leads 
to the anomie. The function of social structure is to provide a basis for 
predictability and regularity of social behaviour'^. 
Social structure, hence is conceived more as a recurrent and regularized 
interaction among two or more persons. The primary units of social structure are 
not persons as such but the selected aspects of interaction among persons such as 
roles, clusters of roles and statuses. For Parsons, actors are goal seeking 
individuals confronted with a variety of situational conditions, such as their own 
biological make up and external ecological constraints. These constraints influence 
their selection of goals and means. Actors are also seen to be controlled by values, 
norms and sanctions, for they influence the goal as well as the means selected to 
achieve them. The structure of social action thus includes various elements like 
statuses, connectivity, norms, values, sanctions etc''. 1/ 
Since the present study is focused on the social structure of the Meitei-
Pangal (Muslims) of Manipur, the Parsonian perspective of social system is the 
most suited perspective to understand and analyze their social structure. The 
various pre-requisites of the society mentioned by Parsons is of utmost help in 
carrying out the analysis effectively . They include - Economy, polity. Family, 
Kinship and Culture. These pre-requisites can be fulfilled by (1) the adaptation to 
the environment (2) goal attainment (3) integration and (4) Latency. These 
Parsonain pre-requisites are quite helpful in understanding and analysing the 
primitive society of the Meitei-Pangal on how they adapt to the environment, how 
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Plate 1. Political Map of India 
do they seek and achieve their goals and more importantly, on how they integrate 
themselves and others in their society. 
MEITEI-PANGAL OF MANIPUR:A BRIEF BACKGROUND 
Meitei-Pangal are located in the state of Manipur which is one of the states 
of the Republic of India. It is situated in the north eastern border of India. It is 
considered the Gateway of India to the South East Asian countries. This small 
state shares its boundary with the state of Nagaland on the North, the Surma hills 
tract and the upper Chindwin district of Myanmar (Burma) on the East.On the 
South of the state boundary is the Lusai hills and Myanmar (Burma) and on the 
west by the Cachar district of Assam. It is almost rectangular in shape. It has a 
352 Kms stretch of International border with Myanmar in the southeast. 
Manipur lies between 23° 47' and 25° 41' north latitude. The longitudinal 
location of the state is 93° 60' east and 98° 48' east. It has a small and beautiful 
oval shape valley at the centre. Nine ranges of hills surround the central valley on 
all its sides. The encircling hills are decorated by innumerable varieties of rare and 
exotic flora sheltering varieties of colourful fauna. The valley has a flat 
topography formed by alluvial deposits. Manipur is also the proud location of one 
of the largest fresh water lake in Asia - "The Loktak" in the southern part of the 
oval shaped central valley. The lake is home to a various species of fresh water 
fishes and other aquatic animals. The size of Loktak Lake varies from 64 square 
kilometers during the dry season to about 104 square kilometers during the rainy 
season. The water of this lake is covered with aquatic vegetation. Flocks of 
migratory birds are attracted from different corners of the globe during the winter 
season. In the southeastern part of Loktak Lake, there are a number of hillocks 
which lends a more pleasing landscape to the lake. At the southern fringe of 
Loktak Lake stretches the Keibul Lamjou, the National park, which is the only 
natural home to one of the endangered species of the marsh dwelling "Brow-
Antlered Deer" known to the world as "Sangai" in Manipuri dialect. Sangai has 
been adopted as the state animal of Manipur and Keibul Lamjou National Park, 
which is the natural home of Sangai, is the only floating National Park in the 
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world. The scenic beauty of Manipur needs no mention and all nature loving 
tourists comes in from different parts of the globe to explore this marvel of eco-
tourism in its very original form. The natural setting of Manipur seem to have 
attracted attention of many people from the other places since time immemorial. 
Manipur has a geographical area of 22,327 square kms. It is only 0.7 of the 
total land surface of India and it is one of the smallest states in India. Manipur has 
two distinct region namely - the Hills and the Valley, both slopping towards the 
south. The Hills covered an area of 20,089 square kms constitutmg about 90% of 
the total land area of the state. The Central Valley alongwith the small valley in 
the Barak valley (Jiribam) together constitutes a total area of 2,238 square kms 
totaling the remaining 10% of the state's land area. However, the central valley 
spreads over an area of 1,843 square kms which is only about 8% of the total land 
area of the state. 
The state of Manipur has a salubrious climate. The Orography of the 
mountain wind, the valley wind and the reversal of monsoon wind influence and 
control the weather. Although, the state has a pleasant sub- tropical climate, there 
are variations in temperature and rainfall in different regions of the state. In 
general, most of the places in the valley as well as in the hills have a pleasant 
climate. However, one hill experiences oppressive heat in summer at places like 
Jiribam and Moreh and intense cold in winter up in the height of Ukhrul, Mao, 
Tamenglong etc. The extreme climate conditions are confined only to a few places 
but on the whole, the state has a salubrious climate. 
The rainy season in Manipur generally starts from May and last till 
September. The distribution of rainfall is generally higher in the hilly areas as 
compared to the valley of the state. On an average, rainfall in the hills are higher 
by 2/3 times than that of valley areas. But it is observed that the quantum of 
rainfall receive in the state is gradually reducing. For instance, rainfall recorded in 
1961 at Tamenglong was recorded to be 4017mm as against 1059mm recorded in 
2001 for the same area. On the other hand the rainfall recorded in Imphal in 1961 
was 1413mm as against the rainfall of 994mm in 2001. One of the reasons may be 
perhaps due to degradation of environmental factors. 
The cold season starts from October and last till the end of February. The 
temperature starts rising from the month of March and the highest day temperature 
is generally experienced in the month of May. The annual averages of maximum 
and minimum temperature were recorded as 33 degree centigrade and 10 degree 
centigrade in 1961 and 35 degree centigrade and 2 degree centigrade in 2001. On 
the whole the climate of Manipur is found to be invigorating and enjoyable. 
The soil of Manipur are broadly classified as Ferruginous red soil and 
Mountain hills soil. Ferruginous soil is suitable for cultivation of cereal and non-
cereal crop as is or in lime, potash and phosphorus. But it requires the great deal of 
manure and fertilizers for better production. The hill soils have 1 - 3 percent 
organic carbon and this is suitable for plantation crops. 
A systematic geological survey of the entire area of the state is required for 
assessing exploitable minerals. Some of the important mineral resources of 
Manipur found out from a few survey are limestone, chromite, salt, copper, nickel, 
and asbestos etc. 
TRANSPORT AND COMMUNICATIONS 
Archaeological findings have revealed that Manipur was inhabitated by 
prehistoric people since Stone Age. Cultural relics of pre-historic period were 
found from a number of caves and sites. However, evidences of good transport 
and communication systems is still lacking. In the "Gazetteer of Manipur", 
Captain, E.W. Dun in 1886 describes 32 trade routes. The first trade route is now 
called Old Cachar road connecting Manipur with the rest of India. Later on, during 
Sir James Johnston, the then political agent of British Government to Manipur, 
constructed the GolaGhat to Kohima road. The then King of Manipur, 
Chandrakriti took interest in the project to connect the road from Imphal to 
Kohima. In this way road constructed in 1881 under the supervision of Lt. Raban 
of the Royal Engineers provided a new route to connect the state to the rest of the 
country. This road later on extended till Dimapur. 
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Road transport is the major mode of transportation; there are three National 
Highways viz. 1. National Highway No. 39 the Kamagoan - Moreh road; 2. The 
National Highway No. 53 (1956-1961) - The New Cachar Road and 3. National 
Highway no. 150 Jassammi - Tipaimukh road; taken up during Tenth- Five Year 
plan. 
Air transport is the second important mode of transportation. The Tulihal 
Domestic Airport is the only domestic airport open for public flights. Indian 
Airlines, Jet Airways are the two main companies carrying out passenger flights 
on a regular basis. As of now, new upcoming aviation players like the Deccan 
Airlines, Indigo Air have entered the fray and is presently operating on a daily 
basis. This new development has made the access to and from the state more 
easier and efficient. 
Though, a Railway line had been laid till the border plain areas of Jiribam, 
it is not yet operational for regular passengers and used intermittently to carry out 
goods and other raw materials ferrying. 
THE PEOPLE 
Besides the above-mentioned physical image, the state also signifies the 
people, the throbbing life of the nation with character, origin and activities. It has 
been, for centuries, the shelter of diverse communities. Manipur is 
characteristically a heterogeneous and at the same time homogenous society/state. 
We can broadly classify the people into (a) Meitei including Brahmin and Lois 
(b) The Meitei-Pangal (the Manipuri Muslim) (c) the Hill man (Hao). 
The central valley is the most fertile and the most thickly populated area. 
The valley on account of its geographical and economic advantage is inhabitated 
majorly by the people of Meitei community. They are the original inhabitant of the 
state with a strong faith and beliefs in the Hindu religion worshipping all the gods 
of the religion. The Meetei/Meitei who is holding a large population (majority) 
with 46% live mostly in the valley and in Jiribam in the western limit of Manipur. 
The Meitei-Pangal (the Manipuri Muslim) are said to have migrated from 
Sylhet (now in Bangladesh) and Cachar District of Assam, which is in the south 
east of Manipur. A large band of Muslim Sepoys from Sylhet entered Manipur 
during the reign of the then king, Khagembam Maharaj (1597-1652). When his 
step-brother, Sanongba went to the king of Cachar asking for help in taking 
revenge on Khagemba over a feud of replacement of boat, the King of Cachar and 
the King of Sylhet combined together and invaded Manipur under the command of 
Mohammad Shani,'^ the Nawab of the Southern province of Taraph (Sylhet) 
kingdom. At the end, the combined force was defeated in the hands of the 
M?imp\M\ lioops atid the ^'hvA'cri-h 2i'iOTig, '^\'i!!L MoViaTfiTTicid SViaTii betamt -\^ 2n 
captives. It is said that there were around 1000 Muslim warriors as captives. 
In due course of time, impressed with the dutifulness and skills of the 
Muslims, the King Khagemba allowed them to settle in Manipur by accepting 
them as respectable citizens of the Manipuri kingdom. They were given the hands 
of Manipuri women for legal marriage and allowed to settle permanently as an 
integral part of the Manipuri society. This historical event can be traced back to 
the year 1606 in the available records of the kingdom history. . They were 
initially settled only in the capital city of Imphal. Later on, they gradually spread 
to the other parts of the kingdom mainly in the Bishnupur and Thoubal district. 
The Muslim settlements were mainly spread along the banks of major rivers and 
rivulets of Imphal River, Iril River and Thoubal River.'". 
After settling down in Manipur, they had been given local surnames 
according to the local Sageis (Ancestry). As per the available records, the origins 
of the Meitei-Pangals can be traced back mainly to Sheikh, Syed, Pathan and 
Mughal bloodline. The local Sageis were decided on their ancestral expertise and 
occupation, profession etc. For example, The Ipham, Phundreimayum, Makak-
Mayum and Khulakpham '^ As of now, the Meitei-Pangal group has been 
declared to be considered as one of the group under the Other Backward Classes 
(OBC) with a notification on 5"" September 1994 by the Government of 
Manipur.'^ Presently, the Muslim in Manipur are the third largest group in the 
s,tate with 8.3 percent of the total population.'^ However., it is the second larg.est 
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group in the valley. They practice Islam as their religion and speak Manipuri as 
their mother tongue. 
The Hillman (Hao) are those groups who had been the descendents of the 
hill tribes viz. the Tankhul, the Kabul etc.'I The Hillman can be further 
categorized into groups and subgroups. There are 29 tribes speaking 19 different 
dialects in the state of Manipur'^ They practice Christianity as their religion. 
These tribal groups have been mainly divide into two major groups- The Nagas 
and the Kukis. They generally inhabit on the hills region, which forms the 
peripheral boundary of the Central valley. They are the second largest group in 
the state composing a total 34 percent of the total population according to the 2001 
Census . Though they have their respective dialects, but the main language is 
Manipuri. 
Besides these three groups, there are different minor groups of people 
inhabiting Manipur. These small groups contributing 10.9 percent of the total 
population mainly compose of the Sikhs, the Jains and the Buddhist ^'. 
Therefore, from the above discussions, we can say that the state of Manipur 
compose of heterogeneous groups of people with a great deal of homogeneity in 
respect to the principal language and basic dressing style with a special mention of 
Phanek,( the traditional wrap-around worned by the Manipuri women). The 
different societies of the Meiteis, the Metei- Pangal (Muslims), the Hillman (The 
Nagas and the Kukis and their different regional subdivision) and the Minor 
Groups live together harmoniously along with their respective customs and 
practices bound together by the lingua franca of Manipuri language, spoken by 
one and all. It remains undivided in all districts and subdivisions of the state 
despite all communal influences. 
Since the present study is based on the social structure of the Meitei-Pangal 
(Manipuri Muslim), it is of utmost necessity to be well aware of their origin and 
history before discussing their social structure. 
Historical Background of the Meitei-Pangal (Muslim) of Manipur 
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The Pangals, as locally known to the people, are the Muslims of Manipur. 
They are a unique and integral constituent of the Manipuri society. They share and 
contribute to the economy and politics of the state and thus equally represents the 
unique culture of the state. They occupy a unique position in the Manipuri society 
and form a minority group in Manipur. The Metei-Pangal are scattered over 
different places in the valley region of the state. 
Beginning with the local name ' Pangal' assigned to the Muslims, we can 
come across a controversy over the nomenclature ' Pangal '. Some called them as 
Manipuri Muslims or simply Muslims. Others addressed them as " Metei-
Pangal". Janab Khan in his book Manipuri Muslim, 1972 called them as Manipuri 
Muslims^'. R.k. Jhalajit Singh in his book A short History of Manipur, 1965, 
wrote about the Pangals as in order to distinguish them from the Bengali Muslims, 
the Assamese Muslims etc., they are generally referred to as Manipuri Muslims^ .^ 
Robert Brown used the word Meitei-Pangal for the first time in his Statiscal 
Account of Manipur, Delhi, 1975. Moirangthem Chandra Singh generally known 
as Pandit Achouba also used the name Meitei-Pangal in his book Manipuri 
Muslim da Metei-Pangal. According to him, the Pangals are the children of 
Meitei females, though their fathers were original Muslims. Recent literature and 
works also supported this view and listed in the list of OBC (Other Backward 
Class) as Meitei-Pangal. However, in short, they are known as Pangal . 
The very word Pangal is derived from the word Bengal. In the early period, 
Pangals were called as "Bengal" because they came to Manipur from Bengal and 
gradually the word changed to Pangals as a result of influence from the local 
language '^'. 
Colonel McCullock wrote, " Munniporee Mussalmaan population arose 
from Munniporee men having taken as wives Mussalmaan woman before the 
doing so was much cared about, or before the regular introduction of Hindooism. 
On the introduction of that religion, they with their descendents, were obliged to 
become Mussalmaans. This original population was increased by Mussulman from 
the west, who came and settled in Munnipore. The Mussalmaan population 
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appears before the devastation of the country by the Burmese to have attained a 
very considerable amount, but as was the case with all the other sections of the 
Munnipore community. The greater portion of it was carried into captivity by 
these ruthless invaders and the present Mussalmaans are the descendents of the 
few that then escaped being captured"^ .^ 
As E. W. Dun, R. Brown and T. C. Hodson etc. had not supported the view 
of McCullock. According to Dun, " the Mussalmaan (of Manipur) are the 
descendents of Bengali immigrants; retain a knowledge of Hindustani and Bengali 
(not one percent of those born to the country speaks either) and are hardly 
distinguishable in appearance from Bengalis who had never left Cachar"^''. 
To R. Brown, the Mussalmaan are the descendents of the settlers from 
Bengal for the most part has undoubtedly arisen almost entirely from immigrant 
Bengalis chiefly from the district of Sylhet and Cachar, who had formed 
connection with the woman of the country and settled in the valley. All the 
Mussalmaan have a decidedly Bengali caste of countenance. T.C. Hodson opined 
that the Pangals "are believed to have originated from Cachar as Prisoners Of 
Wars taken by Meiteis. J. Roy also wrote "the ancestors of the Muslim family of 
Manipur came at different times from Sylhet and Cachar. They took Manipuri 
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women as wives and settled in Manipur" . 
From the above discussion, we can conclude that the forefathers of Meitei-
Pangals belonged to Sylhet and Bengal. But from the maternal side they belong to 
Manipur Meetei/ Meitei. Moreover, many converted into the fold of Islam from 
local people. Even today, we see that there are many converts to Islam from the 
plain and the hill communities. These converts used to adopt the manners, habits 
and customs of the Pangals and gradually lose their original characteristics. 
Meitei-Pangals too started speaking Meiteilon (Manipuri), as they are locally 
known. 
The Manipuri Muslim commonly known, as Meitei-Pangals were not 
originally settlers. Though they appear before devastation (1819-1825) but they 
were allowed to settle during the reign of King Khagemba (1597-1652). So the 
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history in the region is around 400 years old and considered the first settlement of 
Muslims/Meitei-Pangals to be since 1906. At present, Meitei-Pangals inhabit 
heavily in four districts of Manipur namely Thoubal, Imphal East, Imphal West 
and Bishnupur. 
The population of Meitei-Pangal constitutes 8.32 percent of the total state 
population in 2001. According to the Socio-Economic Survey, Meitei-Pangal, 
2004, their population is 2,02,355, which is 8.29 percent of the total estimated 
population of Manipur in 2004. The percentage of Meitei-Pangal population to 
the total population in various districts of the state is shown in the table given 
below. 
Table no:l 
Manipur population as per 2004 estimation 
Districts 
Imphal East 
Imphal West 
Bishnupur 
Thoubal 
Churachandpur 
Chandel 
Ukhrul 
Senapati 
Tamenglong 
Total 
Total 
State 
Population 
413672 
464352 
217969 
386518 
245697 
130194 
151233 
311990 
118798 
24,40,423 
Meitei-
Pangal 
Population 
74,709 
21,700 
15,763 
87,944 
404 
1,837 
-
-
-
2,02,355 
Percentage 
18.06 
4.67 
7.23 
22.75 
0.16 
1.41 
-
-
-
8.29 
Source: Socio Economic Survey OfMeitei Pangal-2004 
THOUBAL 
Manipur Senapati 
N 
t 
C'hurachandpur 
Plate 3. MapofThoubal District 
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Evidently among the districts, a major share of the population is found in 
Thoubal district followed by Imphal East District. The least percentage is found in 
the Churachandpur district. Out of the total Meitei Pangal population of 2,02,355 
the number of males and females are 1,01,966 and 1,00,389 respectively. The 
district of Thoubal and Imphal East district account for 43.46 percent and 36.92 
percent of the total Meitei-Pangal population of Manipur respectively . 
Looking into the location of the Meitei-Pangal (Muslims) in Manipur state, 
Thoubal District constitute about 43.46 percent of the Meitei-Pangal population 
which is the highest in the state. Ethnographical description of this district has 
been done by using the participant observation method. Thus the present study 
concentrates only in this district for the purpose of understanding of the social 
structure of Meitei-Pangal of Manipur. The researcher comes from Manipur and is 
also from the Meitei-Pangal community and hence studied it as an insider. The 
facts were collected quite in detail which have been analyzed, interpreted and 
drawn the inferences accordingly. 
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Economic system of Meitei-Pangal 
The economy as a subsystem is a functional pre- requisite for a society by 
adapting to the environment through labour, production and allocation. Through 
these processes, the economy adapts to the environment as per societal needs and 
it helps society adapt to these external realities. It consists of the ordering and 
organization of human relations and human efforts in order to procure as many of 
the necessities of day-to-day life as possible with the expenditure of minimum 
effort. It is an attempt to secure maximum satisfaction possible through adapting 
limited means to unlimited ends (needs) in an organized manner. This holds good 
for any pre-historic, primitive and modem societies. 
The Meitei-Pangal's economic organization is primitive in nature. This 
means that the economic activities are of the subsistence type; that is, they fall into 
the broad category of production-distribution and consumption economy. 
In the present study of Meitei-Pangal of Manipur, no specific economic 
activity can be related to them. They mainly carry out agriculture, fishing and 
trading. A small number of the population is in the organized sector mainly in 
government jobs. Those who are in the governmental jobs holding lower positions 
are mainly unskilled who are categorized as fourth grade employees. 
The specialization and division of labour is found to be lacking. Though 
Islam says women should be in purdah and suggested to restrict their movement to 
the interior of the household, the women of Meitei-Pangal are mostly found to be 
working in cultivation, fishing and spinning clothes. 
In order to know more about the economic conditions of Meitei-Pangal, it 
is necessary to know about their past. The economic history of the Meiteis, 
particularly of the Meitei-Pangal of Manipur, is very old and primitive. 
The very basis of the Sagei system adopted by Muslims of Manipur were 
based on the economic attributes of each of the Sagei, unlike the blood relations 
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based on clan system of the other Manipuri communities. The Manipuri Meitei-
Pangal (Muslims) are a religious community and not an ethnic group. 
The role of benevolent kings of Manipur had a strong impact on the clan 
formation of Manipur's Meitei-Pangal (Muslim). Most of these clans, it is 
believed, were decreed by the king himself The king Khagemba was impressed 
with the varied skills and expertise of the Muslims over different activities. It was 
the king, who had given the titles of the particular Sagei, based on their expertise 
of the economic activities, appropriate to each group. All the different Sageis 
(clans) of Manipuri Muslims made major contributions in the economic field of 
the state with their active participation. 
For example, the Phundrei sagei introduced a tool known as the 
Lathee(Cane Stick) and were well-proficient in carpentary. This sagei, in 
collaboration with the Khutheibam Sagei, made an artistic palanquin filed with 
seven lotus weavers made of ivory, richly decorated and inlaid with gold and 
silver, covering its two sides with copper. The Phundrei clan also possesses 
expertise in making the Hookah stem, the flag tip of the pe (umbrella), stool-leg 
horai (dishes), book stands, basket legs, charkhas etc., over which they exercised 
a monopoly. Khandan of Khutheibam Sagei manufactured a device for crushing 
sugar cane.' 
The Maharaja of Manipur was very pleased with their work, exceptional 
craftsmanship owing to which he allowed the Phundrei and Khutheibam Sagei to 
marry Manipuri women and get settled in the Manipur valley. They worked 
together with the Dolaiphaba Loishang i.e.. the department of the Palanquin which 
was under the control of the state. 
Naoria Sheikh of the Phusam Sagei (potter) manufactured an exquisite pot 
called the "Sanabul" through the wheeling technique and presented it to king 
Khagemba.'^  McCulloch had stated that pottery was one of the principal trades of 
the Muslims and in fact through this wheeling technique a new dimension was 
added to the craft of pottery making in Manipur. It is still very much prevalent in 
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some parts of the state till date. 
The Maibam were a professional Sagei of physicians. They knew astrology 
and could set any kind of limb-bones fractures in proper order without undergoing 
any surgical operations. By feeling the pulse of the patient they could also predict 
his death at a particular hour. The Maibas(physician), as they are individually 
known, prepared a wide range of medicines from the herbs, shrubs and other 
medicinal plants collected from the rich abundance of natural flora of the state. 
They could declare Maiba Khoot Thaare (giving up the patient for death) at a stage 
when no treatment or medicine could have effect upon the dying patient. 
The Chesam clan is credited with introducing the art of manufacturing 
paper. The indigenous writing material in Manipur was "Agarbark". The art can 
be traced back to the Muslims of China. Paper industries were set up at different 
cultural centers of the Muslim world such as Iraq, Egypt, Spain etc.'* Janab Khan 
is of the opinion that Sheikh Chunet, alias Chunalia, might have been the 
introducer of the technique of paper manufacturing from bamboo in Manipur 
during the reign of Maharaja Khagemba. The Manipuri Muslim introduced 
something new in the art of weaving through the introduction of Pangal Yong 
(Loom) and invented new designs in weaving.^ 
The Phispm clan (weavers) wove distinctive fabrics on the traditional loom 
viz, Dolai-Phi, Kangthol Phitha etc., which were used not only by the Muslims 
alone but also by other communities. The designs were indigenous and innovative 
and the weaving methods were also quite unique of the Muslim weavers. The 
Muslims produced silk at Apong Ingkhol. They had learnt this technique from 
Bengal. Also, a species of a very fine textured muslin cloth was produced and 
manufactured in the Sarkar of Sonargaon in large quantities which was considered 
as the best of Bengal looms. In the subsequent improvement of textile production, 
the Muslims always took a leading role in the improvement of both cotton and silk 
textile. Silk spinning was a trade widely carried out by the Kathe-Muhammedans 
who were the descendants of Muhammedans of Aracan. They had come and 
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settled in Manipur and also perhaps in Cachar when they were forcibly deported 
by Burma during their inroads into their country.^ 
The Manipuri Muslims were very proficient in horticulture too. A garden 
called Ningthem Ingkhol was also allotted to them at Khomidok Heinou 
Khongnembi exclusively for this purpose by Maharaja Khagemba.' Here, a wide 
variety of fruits, vegetables and crops were grown for example sugarcane, flowers, 
corianders, opium, mustard seed, garlic, onion and lots more. The produce of the 
first harvest were presented to the King as a token of respect and thankfulness. 
The Muslims introduced new fruits like Mango in Manipur. Tobacco too was 
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introduced by them in Manipur in 1609. And it soon became an important 
commercial crop as its use were not confined to the Muslims alone. The 
indigenous population of Manipur had adopted it very soon and its uses became 
widely common both among men and women. R.K. Jhalajit says, "Smoking of 
tobacco was introduced in 1610 and tobacco was cultivated as a new luxury".^ 
In agriculture, the Muslims concentrated on sowing paddy, the chief staple 
crop of Manipur according to the traditional system elucidated by the following 
incident graphically narrated in the " Nongsamei Puya". When the Muslims 
scattered the first seeds of paddy into the earth, the local cultivators got alarmed 
and informed the king asking him to take actions against the offenders. The 
Meiteis were not familiar with these system since they were acquainted with the 
traditional mode of Pumhun (sowing paddy) and pamphel i.e. similar to punghun. 
But a few days later, the same Muslims transplanted the young seedlings. Since, 
the Meiteis were unfamiliar with this method of transplantation, they assumed that 
the Muslims were trying to run away. Infact, the local people arrested them and 
sent them to Kondong near Kabaw. The matter was finally resolved when the local 
people learnt that transplantation was a system of paddy cultivation. Later on, the 
Muslims were eventually resettled in the plains of Manipur.'° So, the credit goes 
to the Muslims for introducing this new technique of transplantation in regards to 
paddy, the cheap staple food of the Manipuri people. 
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For the manufacture of war materials and ammunition King Khagemba 
invited some Muslims viz., Gora Sheikh and Ashiq Shah of the Aribam Sagei to 
assist in the manufacture of guns. Since they belonged to the first and the oldest 
Muslim settlers in Manipur among the Muslims, they were known as the 
Aribam*, 'first and oldest Sagei" (Ariba means old in Manipuri). The Aribams 
were among the brave Muslim soldiers in the royal army fighting against the 
mercenaries brought by Sanongba(step brother of King Khagemba) from Cachar 
and Sylhet. Gun making began during the reign of Khagemba." 
However, after the Sanskritization of Meitei tribes the Muslims suffered 
severely. The Brahmans steadfastly enforced the Hindu purity and pollution 
principles to the Muslims and successfully convinced the people that the Muslims 
are 'untouchables'. It was through this application of 'social exclusion' principle 
that led to the degradation of all the technological skills of the Muslims which 
were diminished to a mere name. After Hinduisation or Sanskritisation, the social 
contact between Muslim and Meitei suffered severely and subsequently the 
economic relationship as well. Thus, this tragedy forced the Muslims to give up all 
their previous economic activities and find their livelihood upon agriculture and 
fishing. 
Unfortunately, as of today, they are merely known as 'economic clan" or 
groups and knows nothing about their past. Only the name remained that they are 
there in the state. For example, there are no more wood craftsmen, weavers and 
carpenter. Chesam Sagei who had been manufacturing the paper for ages have 
forgotten their expertise and are no more manufacturing paper in Manipur. 
The exogenous sources of changes like western education, Islamisation and 
naturalistic spirit (though at a lower level) in early 1910's brought about some 
changes in the economic activities of Muslims in Manipur. 
The Muslims, no doubt, play an important role in the economic 
development through agriculture, fishing, small scale industries, weaving and the 
handloom industry. 
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1) Agricultural boom: -
Agricultural sedentary and subsistence is the mainstay of almost 90 percent 
of the Muslims in the state. They are directly or indirectly dependent on 
agricultural produce. The family member forms the agricultural production unit. 
The production is geared to familial requirements and the surplus, if any, is sold in 
wholesale market. 
Meitei-Pangal (Muslims) also dwells in urban areas of Manipur but most of 
them are rural migrants. Normally cultivable land owned by them is leased out to 
rural tenants on crop sharing basis. Meitei-Pangal whosoever do agriculture, do it 
only for meeting their domestic familial requirements. It is only when surplus 
crop is produced that it is sold out in the domestic market. 
With the increase in their educational awareness, they are switching over to 
new methods of agriculture and have adopted double cropping in some areas and 
have started employing modem techniques and machines like threshing machines, 
tractors etc. This has led to the increase of production and enhancement of their 
income too. Among the Meitei-Pangal, the farmers of Yairipok being more 
politically active and educationally better off, have been able to get more benefits 
from the modem techniques in Manipur. This social class of Pangals in Manipur 
has become a landowning class and can be identified as a more dominant class 
among the Meitei-Pangal in M.N Srinivas' terminology. 
They mainly grow paddy, and the percentage of cultivation of jute, pulses 
and cash crops in relation to the total cropped area is rather insignificant. This is 
mainly due to the high cultivation cost of these crops. The lack of irrigation 
facility is another factor. These poor land-owners can hardly afford to avail 
themselves of irrigation facilities, improved seeds, pesticides, fertilizers and 
insecticides. Under such conditions, they are unable to improve their living and 
economic conditions. 
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2) Kitchen Gardening Market: -
The Meitei-pangals (Muslims) of Manipur, particularly Lilong area, have 
now increasingly taken up kitchen-gardening as a business, producing all varieties 
of green leafy vegetables, fruits and cereals and bringing them for selling in the 
nearby central Market of the Imphal city. They have established a big market in 
Lilong that serves the local needs and at the same time acts as a base point for 
transit to the Ema keithel at Imphal. They have become the main supplier of 
vegetables in the plains. 
3) Fishing: -
Fishing farms at Mayang Imphal, Irong Chesaba, Khelakhong, Santhel. 
Phabakchao are emerging as the major economic centers of the Meitei-Pangals 
(Muslims) for fishing. They have a major contribution in meeting to the inland fish 
demand of the state. 
4) Tobacco: -
Tobacco production is being carried out in the Irong Chesaba and Mayang 
Imphal area. They cultivate as well as produce both mayang-mana and finished 
tobacco products. The Muslim cultivators earn a lot from these plantations as the 
tobacco and the finished products are in great demand in the local market. 
5) Leather Works: -
Though leather factories are not present in Manipur owing to economic 
factors, Muslims export a large amount of unprocessed animal hides and skins to 
neighbouring places like Guwahati, Kolkata and Mumbai earning revenues for the 
state. 
6) Weaving and Handloom Industries: -
Small-scale industries are the backbone of the Meitei-Pangal economy and 
also plays an important role in the economic development of the state. To meet the 
needs of the growing population of the employed and under employed people, 
suitable cottage and small-scale industries are run by the Meitei-Pangal 
community in Manipur. 
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Most of the Manipuri families in the rural areas are engaged in weaving and 
handloom industries. It is a special feature of the Manipuri society and weaving 
has been found to be the subsidiary occupation of the Manipuris. The handloom 
weaving is the oldest and the most important cottage industry of the Manipuris. In 
fact, the handloom industry is the only industry producing traditional cloths and 
other articles. In spite of modem finished products, handloom still has a special 
attraction due to its unique craftsmanship. Businesswomen concentrate in weaving 
and spinning of cloths. Hence, from the very beginning young girls are trained in 
this trade and later on, they gain expertise in this occupation. Every Manipuri girl 
knows how to weave and as such handloom is essentially considered to be part of 
her dowry in their marriage. According to the survey conducted by All Manipur 
Meitei-Pangal Welfare Association (1998), the total number of Pangal weavers in 
the state is 1195. Out of the total, the number of male weaver is only 16 while the 
female weavers are 1179 in number. The total number of handlooms under small-
scale industries owned by Manipuri Muslims are only 15. This shows that the 
Muslim community in Manipur is lagging behind others in the industrial sector 
too. Apart from these, there are 42 co-operative societies in Manipur, 15 poultry 
farms, 112 fishing farms and the number of persons engaged in business activities 
are 543 only. This shows that the Manipuri Muslims are in a lamentable condition. 
A section of the Muslims in the state are living below the level of subsistence. 
Thus, the community failed to receive their due share of development partly due to 
the lack of government initiatives and partly due to educational backwardness and 
political immaturity. 
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Other Economic Contributions: -
The representation of the Meitei-Pangals in higher education like 
engineering, medicine indicates minimum utilization of state finance towards their 
upliftment. The least representation of the Muslims in white collar jobs of the state 
and lower shares in the state finances are indirectly the negative economic 
contribufions of Muslims to state government. 
In short, Muslims in Manipur are utilizing the minimum from the state 
finances, yet they are providing whatever they could to contribute to the overall 
development of the state. 
Last but not the least, the Meitei-Pangals depends to a large extent upon 
Rickshaw-pulling and whatever meager income they are able to earn from this 
source. But of late, even this area had been encroached by other communities. Yet, 
they continue to transport the goods from one place to other in the bazaar economy 
at Imphal. The situation can be summed up as follows. 
Manipuri Muslims had contributed whatever they could even at the cost of 
their great personal trials. And the trend shows that they will continue to do so. 
This is because there are no other alternatives for them as they are at the bare 
minimum subsistence level. They are compelled to do well in all circumstances. 
The 2001 populafion census of India highlights that the percentage share of 
the Muslim workers to the total state workers was found to be 7.42 percent only. 
Later, the number of Muslim workers to the total Muslims population was 
recorded at 36.75 percent while the total percentage of workers in Manipur was 
43.62 percent at the state level. According to socio-economic survey of Meitei-
Pangals 2004, 71.17 percent of the total population is found to be out of the labour 
force while 28.83 percent are in the labour force. Of these, 24.14 percent are 
employed and 4.69 percent are unemployed. 
In 2001 census, out of the total Muslim workers, 60.29 percent were male 
workers while 39.71% were female workers. The same trend was observed at the 
state level too; except for the fact that the difference is marginal with the male and 
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female workers recorded at 55.78 percent and 44.22 percent respectively at the 
state level. The male-female work participation ratio may also be examined by 
confining only to the sub-set of population usually employed in the principal 
status. 
Table No. 2 
Work participation and the male-female ratio 
District 
Imphal East 
Imphal West 
Bishnupur 
Thoubal 
Churachandpur 
Chandel 
Manipur 
Male (In %) 
87.41 
82.43 
83.02 
85.9 
76.00 
90.67 
85.46 
Female (In 
%) 
12.59 
17.57 
16.98 
14.91 
24.00 
9.33 
14.54 
Person 
100.00 
100.00 
100.00 
100.00 
100.00 
100.00 
100.00 
Sources: SESMP, 2004 (Socio-Economic survey of Meitei-Pangal) 
As evident from table No.2 it is clear that among the employed person, the 
percentage of male is higher than the females. In terms of work participation rate 
in the principal status, the female participation rate is found to be highest in 
Churachandpur District which is followed by Imphal West District recording 
17.57 percent of the districts usually employed person. The main reason could be 
illiteracy. However, possibilities of concealing the reality due to prestige business 
may not be ruled out. From the findings shown above, male dominance amongst 
the Meitei-Pangal of Manipur seems to be a clear indication. However, women are 
pursuing a number of non-economic activities, bringing in economic gains to their 
household management. Some of the activities are maintenance of kitchen garden, 
household poultry, rearing, free collection of fish, firewood, grinding of food 
grains, cocking, washing, sewing, collection of water etc. If these non-economic 
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activities are converted into economically valued enterprise and 
connected to work participation ratio then, the females participation 
would considerably rise. 
Maximum number of females were found to have been engaged 
in household enterprises. It constitutes 41.40 percent of the total 
female population of Meitei-Pangal. It is followed by unpaid helpers 
in household enterprises which accounts to 35.31 percent of total 
female population of Meitei-Pangal. It can also be seen that only 
6.39 percent of females are working as regular salaried or waged 
employee as against 21.65 percent of their male counterparts. 
Besides, the fact that the percentage of employment among the 
Meitei-Pangal is low with just 24.18 percent, another negative 
feature concerning economic aspect of the community with a 
household size of 6.3 percent is the larger percentage of household 
falls with low-income range. Majority of the household in the valley 
districts are found to be in the lowest income range i.e. below 2000, 
with Thoubal and Imphal West above the state average of 41.23 
percent. The percentage of households by monthly household income 
in the districts of Manipur, according to socio-economic survey of 
Meitei-Pangal 2004, is given in the following table. 
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Table No: 3 
MONTHLY HOUSEHOLD INCOME OF MEITEI-PANGAL 
Monthly 
Household 
Income 
Below 2000 
2000-3000 
3000-4000 
4000-5000 
5000-6000 
6000-7000 
7000-8000 
8000-9000 
9000-10,000 
10,000 & 
Above 
All Classes 
Imphal 
east 
35.04% 
28.42% 
12.90% 
4.31% 
6.24% 
3.95% 
2.71% 
1.76% 
1.38% 
3.35% 
100.00 
Imphal 
West 
49.24% 
24.07% 
7.89% 
5.39% 
3.70% 
4.01% 
2.00% 
0.62% 
0.77% 
2.31% 
100.00 
Bishnupur 
36.77% 
27.48% 
14.46% 
6.20% 
3.72% 
2.48% 
2.27% 
1.45% 
1.45% 
3.72% 
100.00 
Thoubal 
45.19% 
18.23% 
7.67% 
7.01% 
8.43% 
4.68% 
2.89% 
1.66% 
1.26% 
2.98% 
100.00 
Chura-
chandpur 
27.77% 
28.41% 
17.05% 
21.59% 
5.68% 
0.00% 
0.00% 
0.00% 
0.00% 
0.00% 
100.00 
Chandel 
28.90% 
45.9% 
13.01% 
5.76% 
4.34% 
0.00% 
1.45% 
0.00% 
1.45% 
0.00% 
100.00 
Total 
41.23% 
23.35% 
10.09% 
5.88% 
6.80% 
4.13% 
2.67% 
1.53% 
1.26% 
3.06% 
100.00 
Source: Socio-economic survey of Meitei-Pangal, 6/2/2006 
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The above table No.3 shows that Imphal West has the maximum low-
income group followed by Thoubal district. In Imphal West district as many as 
49.24 percent of the households have a monthly income below Rs. 2000/- whereas 
in the case of Thoubal district it was found to be 45.19 percent. One of the 
interesting findings is that as the income range increases, the number of household 
is decreasing with an exceptional indication in the income group of Rs. 10,000/-
and above in respect of Imphal east, Imphal West, Bishnupur and Thoubal. In the 
case of Churachandpur there is not a single household found above the monthly 
income of Rs.6000/- to 7000/-. 
Inequality of income amongst the household is also expressed as inequality 
in ownership of wealth which is net ownership of financial claims and tangible 
property. It has witnessed that there are only a few fabulously wealthy households 
among the Meitei-Pangals community of Manipur because of inheritance, skill or 
luck enjoying income far above the amount earned by the household at the 
lowest. 
Out of the total Meitei-Pangal population engaged in economic activities, 
the main industrial occupation constituting 40.27 percent is agriculture. However, 
different activities were pursued by various households. Some of the households 
availed of bank loans to improve their standard of living. Cultivation does not 
yield much income. The earning source of the highest annual income was found to 
be wages (as salaries). The following table shows the monthly and annual income 
per household from various sources in different districts of Manipur. Income per 
household by source of income in the districts of Manipur. 
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Table No.4 (A) 
Monthly Income per household (In Rs.)and districts in Manipur, 2004. 
Source of income 
1 .Wages/Salaries 
2.Cultivation 
3.Other enterprises 
4. Loan 
5.Grants and 
Subsidies 
6.Remittances 
7. Cliarity/gifts 
8.Liquidating 
Articles 
9.Sale of assets 
lO.Bank/P.O. 
i 1. Others 
Imphal 
east 
611 
420 
495 
1744 
8 
147 
35 
7 
49 
-
702 
Imphal 
West 
626 
161 
353 
389 
-
117 
174 
21 
45 
-
195 
Bishnupur 
638 
192 
265 
4067 
68 
387 
20 
-
-
-
213 
Thoubal 
719 
173 
358 
947 
6 
367 
23 
115 
55 
13 
160 
Chura-
Chandpur 
488 
-
413 
-
-
-
-
-
-
-
-
Chandel 
43 
-
496 
-
-
-
-
11 
-
-
19 
Total 
640 
203 
401 
1329 
63 
244 
54 
18 
49 
3 
235 
Source: Survey of Socio-economic condition of Meitei-pangal, 2004. 
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Table No: 4(B) 
Annual Incorae per household by source of Income (In Rs). and districts in 
Manipur, 2004. 
SL. 
No. 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
li 
Source of income 
Wages/Salaries 
Cultivation 
Other enterprises 
Loan 
Grants and Subsidies 
Remittances 
Charity/Gifts 
Liquidating Articles 
Sale of Assets 
Bank/PO 
Others 
Imphal 
East 
8,551 
2,856 
6,542 
5,714 
247 
1,668 
467 
241 
597 
-
889 
Imphal 
West 
7,057 
2,092 
4,231 
1,967 
996 
1,330 
430 
122 
237 
8,000 
2,107 
Bishnupur 
7,518 
2,526 
3,256 
4,550 
800 
244 
120 
133 
375 
1,573 
1,612 
Thoubal 
9,951 
2,500 
3,882 
2,458 
327 
2,457 
246 
175 
585 
2,506 
772 
Chura-
chandpur 
5,855 
-
4,950 
-
-
-
100 
-
-
-
~ 
Chandel 
613 
-
5,717 
3,533 
-
-
-
100 
-
-
5,296 
Total 
9,036 
2,564 
4,720 
3,977 
515 
2,133 
371 
174 
443 
3,459 
1,050 
Source: SESMP, 2004. 
On the expenditure side, the highest monthly income per household is spent 
on building of assets and the least on gifts and charities. On the other hand, the 
annual expenditure per household used for the repayment of loans is found to be 
the highest followed by the building of assets and interest paid while the lowest 
annual expenditure per household is in gifts and charities 
Table No: 5 
Expenditure per household by purposes Annual Expenditure per household 
(Rs.0.00) 
SI. 
No. 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
Particulars 
Wages/Salaries 
of hired labour 
Purchase of 
assets 
Construction of 
assets 
Purchase of 
agricultural 
inputs 
Purchase of 
Merchandise 
Repair & 
Maintenance of 
assets 
Rates/Rents/Tax 
es/Fines 
Interest paid 
Loans repayment 
Contribution to 
PF/Life 
Insurance 
Loan Given 
Gifts/Charities 
Income Tax 
Others 
Savings 
Imphal 
East 
5141 
6533 
12252 
2155 
35366 
4636 
3292 
7755 
13702 
6829 
8531 
665 
4644 
6814 
6292 
Imphal 
West 
2345 
1642 
930 
1131 
5753 
1891 
1754 
4866 
64251 
7430 
2988 
966 
18000 
6841 
7361 
Bishnupur 
2465 
6897 
5188 
2290 
17444 
1451 
2629 
10907 
16586 
8215 
35150 
1675 
4507 
2560 
10397 
Thoubal 
2378 
1440 
5104 
1435 
4124 
654 
683 
4849 
14293 
6859 
1921 
1153 
7529 
8374 
6057 
Chura-
chandpur 
-
2070 
3500 
3750 
940 
2653 
-
-
-
134 
-
-
-
Chandel 
2760 
2067 
-
105452 
1479 
2054 
12160 
2800 
505 
-
-
679 
748 
Total 
3181 
3056 
7709 
1659 
9936 
1720 
1443 
7165 
1213 
6 
6939 
3432 
1009 
6252 
3869 
6455 
Source: Survey of Meitei-Pangal of Manipur, 2004. 
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From this table we can conclude that the higher percentage of household is 
in the low-income group range, it is likely that most of the income is spent on food 
and other items, which leave little scope for saving and investment. 
Living Conditions 
Land holding, type of land possessed, housing condition owning of tool and 
equipments, consumption patterns are considered to be important and dynamic 
indicators of the standard of living. Information on such aspects have been 
collected and analyzed. Important findings according to socio-economic survey of 
Meitei- Pangal 2004 is that 92.9 percent of the household belonging to this 
community have their own land and 3.0 Percent of the household were holding 
government land in a manner of owner-like possession. Sixty two percent of the 
household are possessing cultivated land without irrigation facilities whereas 16 
percent of the household possessed uncultivable land. However, Meitei-Pangal 
household occupies their own residential houses. Majority of meitei Pangal live in 
Kuccha houses (62 percent). Only six percent live in pucca houses whereas 31.2 
percent in semi-pucca houses. 
Meitei-Pangal have no provisions even for portable water. Most of them 
fetch water for drinking purposes from rivers/canals. 36.6 percent of Meitei-
Pangal tap these sources of water supply as against of 6.3 percent of Manipuri as a 
whole. Nine percent of the household of Meitei-Pangals used tap-water as the 
source of drinking water as against 24.8 percent of Manipur. Expenditure on food 
items is much more higher as compared to non-food items. As many as 60.7 
percent of the total expenditure is incurred on food items where only 39.3 percent 
is meant for non-food items. The average monthly per capita expenditure is 
worked as 474as against Rs. 655.86 of rural Manipur in Manipur (60"^  round). 
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Health and Medical Care 
It has been more than 50 years of our independence from the foreign rule. 
However, Manipur is still lagging behind in the areas of "Primary Healthcare and 
Health for All". With the inception of Five year Plans and Health for All by 2000 
AD, Infant Mortality Rate, Crude Death rate have been reduced in Manipur. 
However, we need to further strengthen the health infrastructure in the state. 
The household size of Manipur Muslim is 6.3 though they prefer small 
families but for a variety of reasons, they have large size of family than they 
actually wanted. For example, strong preference for male-child and also 
permissiveness of their customs to go for many marriages. Family planning is not 
really acceptable to them as they are not well aware and informed about the new 
sophisticated tools and techniques used in the scientific methods of Birth control. 
Moreover, it is considered only after taking religion as a pretext. 
Table No: 6 
Percentage Distribution of Birth and Death according to Monthly Household 
Income Class (MHIC) for Meitei-Pangal, 2004. 
MHIC (in Rs.) 
Below 2000 
2000-3000 
3000-4000 
4000-5000 
5000-6000 
6000-7000 
7000-8000 
8000-9000 
9000-10,000 
10,000 & Above 
Birth 
46 
21 
8 
6 
8 
4 
2 
1 
1 
3 
Death 
36 
24 
11 
8 
6 
6 
5 
1 
2 
1 
Sources: Survey of Socio-economic of Meitei-Pangal, 2004. 
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From the above table, we can say that; higher the income, lowers the birth 
as well as the death rate and vice versa. The reason may be illiterate woman and 
unawareness of the sophisticated techniques of family planning. Balance diet is 
also one of the most important criteria for adopting the family planning practices. 
It is seen that illiterate women with low-income group as well as low standard of 
living tend to have more birth rate than those of literate and high living standard 
which is equally applicable to the following of a balance to diet regime. 
Health and Mortality risks increase when woman give birth at a very young 
age. The mean age of the Muslim woman at marriage is 22.5 years, which, 
perhaps, is as per national standard but more birth and large family size among the 
Meitei-Pangals have no relation to each other. 
Table No: 7 
Birth-death rates of Manipur and India. 
Particulars 
Birth Rate 
Death Rate 
SES, MP 2004 
MeiteiPangal 
41.2 
4.5 
SRS bulletin 2003 
Manipur 
15.5 
4.8 
SRS bulletin 2003 
India 
24.8 
8.0 
Source: As given in Socio-economic survey of Meitei-Pangal, Manipur, 2004. 
The above figures show the comparative picture of birth and death rates of 
Manipuri Meitei-Pangal community and India which is quite clear. The birth rate 
among the Meitei-Pangal is very high whereas the death rate has come down 
drastically. 
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The health care service is largely influenced by the standard of living of the 
household in the state. In general, the source of utilization of health services 
provided by the government medical services/public sector declines and the use of 
health services provided by the private medical sector increases as the standard of 
living of the people increases. However, the Muslim community of Manipur 
shows a somewhat different scenario as highlighted in the following table No. 8 
Table No:8 
Per 1000 distribution of mothers by type of medical attention at childbirth. 
Type of medical attention 
at child birth 
No attendance 
Govt, appointed Doctor 
Other Doctor 
Govt. Appointed nurse or 
Mid- wife 
Other Nurse or Mid-Wife 
Other 
No reported cases 
SES, MP 2004 
351 
156 
53 
98 
342 
— 
— 
Manipur 54'" round NSS 
201 
296 
14 
85 
211 
152 
41 
Sources: Survey of Socio-economic of Meitei-Pangal, 2004. 
There are different types of medical attention for childbirth but among the 
Meitei-Pangal, mothers availing medical services at the delivery time are almost 
missing. A large 351 pregnant women per 1000 does not take any type of medical 
attention as against 201/1000 that of Manipur as per the 54* round of NSS (1998-
1999)survey. Normally they give birth to the child at home through mid-wife or 
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the untrained Daees. As a result of such practice, maternal and infant mortality 
rate is very high that is accounted for 29.94 percent of the total death rate. 
The morbidity rate in the age-group of 15-39 years among the Meitei-
Pangal is 39.59 percent, and out of them almost all remain ill for more than 30 
days. Among these the number of male having reported suffering from some 
ailments is relatively lower than the female ailments as the morbidity rate among 
the female is 55.61 percent compared to the male's 44.39 percentage'^ This 
indicates that female's health awareness is low perhaps due to lack of education 
and lack of knowledge of nutritional diets. Moreover, it is found that the more the 
income, the lesser is the occurrence of ailments and vice-versa. This is also 
indicative of the fact that due to poverty they are not able to consult the doctors 
and are unable to get the required proper treatments. The death rate reported 
during the last two years i.e. 2002-03 and 2003-04 shows that the highest death 
rate is in the age group of 60 years and above which is 38.92 percent. It is 
followed by the age group of 0-14 which is 29.94 percent. 
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Political System of Meitei-Pangals 
Durkheim says that human society is sui-generis ' and is 
constituted of social facts. Social fact is a thing which consist of 
"every ways of acting, fixed or not, capable of exercising on the 
individual an external constraint; or again, every way of acting 
which is general throughout a given society, while at the same 
time existing in its own right independent of its individual 
manifestation". 
From this definition, we can draw a conclusion that there are 
three characteristics of a Social fact. They are general in nature, 
exteriority and uses constraint on a given society. It is general 
because it is collective ( that is more or less obligatory) and is to 
be found in each part because it exists in the whole, rather than 
found in the whole because it exists in parts. Social fact is to be 
recognized by the power of external coercion which it exercises or 
is capable of exercising over individuals, and the presence of their 
power may be recognized in its turn either by the existence of 
some specific sanction or by the resistance offered against every 
individual effort that tends to violate it. In a society, individuals 
establish relationship with others to fulfill their needs by 
observing the laid down procedure which culminates into a system. 
While making the constructive progress in life and developing 
themselves as an individual and a society as a whole, the political 
institution of a society coexists, with other social institutions like 
economy, family, marriage, kinship etc. to control and coerce to 
regulate their different type of activities. These are various terms 
of coercions which are reflected in the value system of a particular 
society. These systems have been undergoing certain type of 
changes through industrialization, modernization and rationality. 
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equality, democracy and secularism which has changed the 
coercion system. 
Ever since the emergence of the human society, political 
institutions have existed. It deals with the authority of forming 
law, laying down directives and thereby implementing it. It also 
updates the old laws and practices by making timely amendments 
so that it suits the changing face and behaviors of the society. It, 
thus, controls the human behaviour through formal and informal 
organizations. 
Formal organizations are those where laws and policies of 
the government are endowed with legitimate power i.e. to use 
force to ensure the observance of law by the people. 
Informal organizations are those where the customary laws 
are practiced in order to control behavior of a particular 
community say - Islam, Hindu, Christianity etc."' 
Hence, each society recognizes the importance of political 
institutions - process of law formation and its implementation. 
Ralf Dahrendrof just in contrast to Marxian analysis opines that 
polity is more important than the economy because more 
significant changes in society can be brought through it.'* 
Working on these lines, a thorough research has been done 
to analyze the political structure of Meitei-Pangal (Muslim) 
discreetly presented in this work. It is necessary to understand the 
nature of politics in the state and Islam both. 
Prior to the integration of the state with the Union of India 
in 1949, Manipur was ruled by a Maharaja with the help of an 
appointed Darbar of local people. The Darbar was constituted of 
local nobles & leaders appointed by the British with an objective 
of assisting the Maharaja in running the government of the state. 
This political set up began from the period of time when the 
Britishers took over Manipur till 1947. India was declared 
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Independent in 1947. The king was the head of the legislative, 
executive and judicial bodies. In discharge of his functions, he 
was assisted by the Darbar. Most of the decisions were taken in 
consultation with his Darbar. However, he was not bound to accept 
the views of the Darbar. The king was the pivot of the state 
administration. The higher position were given to the king's 
brother/s in a state and sons. The day to day administration of the 
state was vested upon the Darbar.^ 
Politically & economically, the native state of Manipur was 
comparatively backward in relation to those provinces directly 
administered by the Britishers. In some cases, the Princes, inspite 
of their eagerness, were unable to take up important developmental 
project for shortage of resources and support from the British 
government. 
There were no formal codified laws to decide cases. 
Established customs, usages and precedents were the guiding 
principles to administer the state. The Punishment inflicted for 
various offences were numerous. Treason or conspiracy against the 
ruler was considered the most serious offence that could be 
committed. Generally, the main offender and sometimes his chief 
followers were sentenced to death. Murder was also a grave 
offence. The punishment was death except in the case of 
Brahmins and women. The form of execution varied according to 
the nature of the murder. Cases of theft and assault were punished 
by public flogging. Imposing fines was the commonest 
punishment, and according to Brown, led to gross misuse. Women 
were not sent to prison even if they were awarded punishment for 
offences committed. Depending on the nature of crime, they were 
subjected to public humiliation. 
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The villages in the Manipur valley had clubs locally known 
as "Singlup" (wood clubs). They were like the old panchayats in 
India. These clubs were under the head of the villages and have 
the general control of it and adjudicate in trifling cases (Petty) 
arising in the village. They also render useful social services in 
the villages like providing help in cases of sickness, dire poverty 
etc. According to Brown, although many of the inhabitants were 
very poor, actual starvation or fatal neglect was rendered 
impossible through efficient management by these clubs. 
There were two chief courts, the Chirap and the Guard or 
military court. There was also a court for the trial of cases in 
which women were concerned and other minor court for cattle 
disputes etc. An appeal lay with the Ruler against a decision of 
any of these courts. The Chirap, which was the chief court, 
consisted of 13 senior members appointed by the Ruler. The 
military court was composed of 8 major permanent members 
(Senior army) and some other officers of the army. It decides all 
cases in which the sepoys were concerned and occasionally other 
cases were also taken up. 
The women court which is popularly known as 'Paja' 
consisted of six members appointed by the Raja from all classes. 
In this court all cases of family disputes in which women were 
involved like family violence, adultery etc. were in the first 
instance, heard. Serious cases may afterwards be escalated before 
the Chirap. 
The Muslims who is locally known as the Meitei-Pangals 
appeared before the devastation (1819-1825) of the country by the 
Burmese. They were looked after by a Qazi who was appointed by 
the Raja. This Qazi was the authority in matters relating to 
personal affairs of the Manipuri Muslim (Meitei-Pangals). They 
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have the reputation of being an honest man with a long vision, 
hard working and performs Lal-Lup as Manipuris.^ 
Lal-lup primarily was a military organization, but in the 
times of peace it was made to play a part in the economic life of 
the country at times.^ 
According to Hudson, the definition of Lal-Lup narrated by 
an old person to him was the duty of appearing at the kings offices 
(loisang) for ten days and working there according to the grade to 
which the person belonged. The persons liable to duty under the 
lal-lup system were Meiteis, the Brahmins and the Musalmans who 
are called Pangals.^ 
With the end of British rule in India and Manipur on August, 
14, 1947 a number of political movements were witnessed in 
Manipur, The basic objectives of the movements were -
For the establishment of a full responsible government. 
For the merger of the State into the dominion of India, 
however, some sections of people were very much against 
Manipur being merged into the Indian union.^ 
As the demand for a responsible government grew stronger, 
the Maharaja under people's pressure announced his desire to 
introduce a fully democratic and constitutional form of 
government in Manipur. 
The Manipur State constitution Act and Hill Regulation Act 
1947 was brought out, giving rights to people to participate in the 
administration of the state including certain fundamental rights 
like equality before law, opportunity and liberty. 
The Act extended to the whole of the Manipur state 
including hill areas. The Administration of the state was to be 
carried out in the name of the Maharaja,'° Succession to the 
throne was to be governed by the law of primogeniture subject to 
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the condition that the heir must be recognized by the Council of 
Minis ters ." 
In case of dispute as to the succession to the throne or in 
case of failure of heirs, the sate assembly had to determine by a 
majority of 75% of the members present in voting. 
The council of ministers were very much a powerful unit 
over Maharaja under this constitution. After this constitution was 
put into practice, Manipur became an image of the coming 
democratic element and grass root. '^  
Since 15"^ October,1949, Manipur became a part of the 
Indian Dominion. His Highness, the Maharaja of Manipur (Budha 
Chandra) transferred to the Dominion government, full and 
exclusive authority. Jurisdiction and powers for and in relation to 
governance of the state and agreed to transfer the administration 
of state to the Dominion government on the 15"^ day of October 
1949. The state was to be administered by the chief commissioner 
as a part of ' C state. 
Later on, it became a union territory in 1957 and then in 
1972 a full fledged state. The Uttar Pradesh Panchayat Act was 
extended to Manipur in the year 1959-60.'^ 
Before 1955, the administration of criminal and civil 
Justices was governed by the Manipur court Act 1947 but after 
1955, it was more or less same as in other states of India. This 
means that the different departments say executive, judiciary, 
police according to rules and regulations and law abide by the 
constitution and the government of India. The grass root 
governance (Panchayati Raj) as a part of decentralization of power 
to develop India (a vision of M.K. Gandhi) came into force around 
this time. 
However, the customary laws are not completely absent 
either, we even observe different Singlups (Clubs) gathered 
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together to solve a problem in a leikai (locality /Mohalla). The 
elders usually take active part in any function and sometimes in 
solving problems related to marriages. The family to whom a 
boy/girl can marry is generally decided by the Meitei/Meetei law. 
These clubs of the leikai (Mohalla) organize games and sports, 
quiz and competitions in different disciplines in order to enhance 
the overall development of the personalities of the children. They 
sometimes engage in social services like cleaning the drainage, 
health awareness programmes for AIDS etc. In various religious 
rites/functions, the old people and even the younger one gathered 
in the Mandap (a place where people gather together).' '* 
These kind of practicing customary laws can be seen more 
particularly among the Meitei-Pangals (Muslims) in Manipur. This 
is because of the religious practices and culture of Islam. Muslim 
personal law is generally controlled through Qazi - the religions 
leader of the community. The Qazi system is practiced since the 
time of the Maharaja's rule and then at the time of British rule 
too. It is the Qazi (religions leader) who gave fatwas etc. in any 
matter if it is against the Muslim personal law and practices which 
is prescribed by the Holy Qura'n and Hadith.''^ 
After the British rule, the Muslim leaders too started 
contesting the election so that they too can help in bringing about 
the development of the state. Md. Alimuddin from Lilong 
constituency, Md. Ashraf Ali Irilbung, Yairipok, Topchingkha 
Constituency and Md. Chaoba from Charangpat, Khongjom 
constituency were the main Muslim political leaders who joined 
their hands together in the neighbouring community leaders for the 
development of the state since 1967.' 
In Manipur, the Meitei-Pangal (Muslims) society, though are 
part of the state and are subject to the state laws and regulations, 
is generally controlled by religious leaders through Qura'n and 
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Hadith (Shariat) and the old people. Being a part of Muslim 
Community the sovereignty - that makes difference between the 
western democracy and Islamic democracy, rests in the hands of 
Allah. No law can be formulated against the will of Allah whether 
it is a popular demand or choice of few.'' ' 
So Meitei-Pangal says that Allah is the only authority that 
has ail the characteristics essential for sovereignty. He knows 
every thing. Each and every thing is under His authority either 
voluntarily or non - voluntarily. No one is there to revise His 
orders. Allah is not answerable to anyone. 
According to Islam, one should surrender all his authority 
and will, to the will of Allah and accept that he is only a 
representative of Allah. Each Muslim is responsible and has rights 
and duties towards the system, the community can be carried out 
only in a democratic way. Qura'n used the term "Shoora" (mutual 
Consultation) for it. Qura'n stressed a lot on it and said "And 
those who answer the call of their Lord and perform salah (Prayer) 
and do their affairs by mutual consultation". 
"And Consult them in the affair"'^, according to Maulana 
Maudoodi, Islam stressed on it (mutual consultation) because of 
the following factors. 
To decide a matter individually which involves two or more 
persons implies exploitation. It is nearer to justice if those parties 
involved in the matter are given a chance to express their opinion. 
If the matters belong to a huge population, then the chance should 
be given through their reliable representatives. 
Taking decision about a common matter is not an easy task. 
Any one who is Allah fearing and believes that he will be 
answerable before Allah can never dare to take decisions 
independently. A responsible person will try to involve all the 
people to whom the matters belong, either directly or indirectly. 
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So decisions can be taken in an appropriate way and the 
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responsibility can be shared by all. 
In this way, the Meitei-Pangals (Muslim) have given ample 
powers to their elders and the religious leaders. Minor cases were 
always in first instance, admonished by the elders. They are not 
formally elected but generally elderly persons who command 
respect and carry some influence because of their age, experience, 
character, high economic status and so on, are all treated as 
responsible members of the community. Their main function is to 
guard the social prestige of the group and settle the village 
disputes. They mostly deal with social disputes relating to 
marriage, divorce, adultery etc. after detailed discussion among 
the elders of both sides. Due hearing is given and the party found 
guilty is punished in keeping with the nature of the offence. 
Generally, meeting of the elder members of both parties in conflict 
are held in the house of the Pradhan (who is elected 
democratically) so that both the parties can be heard and then a 
settlement can be arrived at. 
In religious matters, disputes are solved through the elders 
of both the Sagei and elders of the villages (Mohalla). The 
respected members of the Mohalla (Elite) and the religious leaders 
(Imam of the particular Mohalla) and moreover the elected 
Pradhan of the villages are also part of the discussion. Then they 
will decide according to Shariat and keeping in mind the welfare 
of the community. 
If the dispute is related with murder or serious clashes then 
the case is handed over to the police and the court. They (Police) 
used to solve the case accordingly. 
This system of mutual consultation is not recommended only 
at governmental level. But it is an essential part of society at all 
the levels. Here are some of the sayings of the Prophet (PBUH) 
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that support the mutual consultation. Hazrath All asked the 
Prophet (P.B.U.H.) that what we should do if we come across any 
problem, about which we do not find any direction in the Holy 
Qura'n, and in your sayings. The Prophet (P.B.U.H.) said 
"Assemble the good man of my Ummah and do mutual consultation 
among them and do not judge any matter by the opinion of any 
single man". 
he second caliph Hazrath Umar says "you are not prohibited 
to kill any one wlf^ o iiYiivUes to his own leadership OT to the 
leadership of any other without mutual consultation of Muslims".^'* 
At another place he says: No caliphate without mutual 
consultation. 
Islam says that mutual consultation is an essential task 
directly or indirectly. Of course, at family level and village level, 
direct consultation is possible but at state level it is not possible. 
So an indirect process is needed. The term that is used for Islamic 
democracy is "Shooraiet"^'. 
The relationship between state and individual is 
complementary. It is a general belief that state should guarantee to 
it, and security of the citizens, fundamental rights and basic 
human rights. Laski has said, "State is known by the rights that it 
maintains" •^ .^ 
Besides rights, duties are also equally important. Duties are 
the obligations of citizen towards the state. What is a right in 
regard to one's self is a duty in regard to others. These are two 
sides of the same coin. The citizen in an Islamic state are not 
allowed to create disturbances. They must be loyal to state 
(Government). They should co-operate in all progressive steps of 
government. It is a symptom of a healthy state. Qura'n says "Help 
one another in Al-Birr and Al-Taqwa (Virtue, righteousness and 
piety) but do not help one another in sin and transgression". 
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It is a very important duty of every citizens (People) 
towards their government in protecting its integrity by all means. 
Qura'n says,"What is the matter with you, that when you are 
asked to march forth in the cause of Allah, you cling heavily to 
the earth? Are you pleased with the life of this world rather than 
hereafter"? ^^  
"If you march not forth, He will punish you with a painful 
torment and will replace you by another people". ^^  
"March forth whether you are light or heavy, strive hard 
with your wealth or your lives in the cause of Allah".^^ 
So, in this way the Meitei-Pangal like other Muslim 
Communities in the world cooperates in every progressive step of 
state government along with the Islamic System of Government. 
There are also some civil organizations set up by the Meitei-
Pangals (Muslim) of Manipur for the welfare and development of 
the community in the field of socio-cultural, educational and 
economic activities. They are as follows:-
1. AMMESCO:-
All Manipur Muslim Educational, Social and Cultural 
organization (1978), established for struggling related to Muslim 
reservation and other socio-economic and political development. It 
is an organization of educated and intellectual Muslim 
personalities. 
2. ICRA:-
Islamic Cultural, Research Association is working for the 
development of educational and the cultural identity of Meitei-
Pangal since last 10 years. 
3. Jamatul Ullema:-
They are working to maintain the Islamic laws. 
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4. AMMPWA:-
All Manipur Meitei-Pangal Welfare Association (1993) was 
established just after the genocidal killing of Muslims by the 
Majority groups. It was formed for an all round development of 
Muslims in the state. They also demand Muslim reservation in 
government jobs and admission of deserving Muslim students in 
higher and Technical Education. 
5. AMMOCOC:-
All Manipur Muslim Organization Co-ordinating 
Committee (1997). It is the first Apex organization of Muslim 
youth to fight for the rights, identity and integrity of the Minority 
Muslims in the state. 
6. KMCDO:-
Kangleipak (Manipur) Muslim Chanura's Development 
Organization. It is the first women organization of Muslim to 
protect and fight for the women rights in the state. 
7.AMMS0:-
All Manipur Muslim Students organization fight for the 
education and students interest - they are also struggling for the 
reservation of Muslims in Governmental Jobs and admission of 
Muslim students in higher and technical education. 
There are more organisations like Muslim rights forum 
which work for the development of cultural and educational work 
etc. 
The main objectives of these organisations are to demand 
the reservation of Muslims for various government jobs and in the 
technical education and general development. These organization 
works for the over all development among the Muslim Community 
in the field of socio-cultural, educational and economic activities 
by the provision to set up the state Minority department and state 
Minority commission etc. 
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Through the Kangleipak (Manipur) Muslim Chanura's 
development organization(KMCDO), the Meitei-Pangal women 
formed a suborganization in each and every village, Mohalla. 
They, to some extent control the behaviours of the individuals in 
the respective Mohallas. These women groups are known as Meira-
Paibi meaning hereby ladies with a torch of fire in hand. Generally 
it consists of elder women. They some times settle issues relating 
to marriages, adultery drugs, alcohol etc. They work for the social 
welfare. They gather everyday at a set common place after their 
domestic (household) work and discuss what is happening and 
going on in a particular leikai (Mohalla) respectively. 
They even remand person using and selling drugs, alcohol 
and punish them according to the nature of the action. 
Moreover, the group of youth members of the Leikai 
generally set up an association under the leadership of President, 
Vice-President and Secretary etc. These group of youth, 
(association) is usually called as Club of the Leikai (Mohalla). 
The Secretary is the one who actually runs the association - means 
every work is done through him. This group or association too 
works as an agent to protect the society from the anti-social 
activities and behaviour of the members of the society, for 
example used of drugs and alcohol, anti-social elements etc. Like 
the Meira-paibi (women groups) ' the Club members also 
encourages the educational and other social welfare and political 
development programmes in the society. Sometimes this 
association organizes Quiz, drawing competition etc. so as to 
encourage the students of the community. 
The mosque which is a place of worship is also the place 
where male members gather and discuss religious, economic, 
social and political matters particularly after Namaz in each and 
every Leikai (Mohalla). 
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Though rare, it is not uncommon to witness cases where 
people gather together in a mosque to collect contributions for a 
grand feast. On the day of the feast, before lunch/dinner members 
of the Leikai (Mohalla) discuss things related to the welfare and 
developmental work for the coming year. This include the last 
years experience and what steps would be needed for the coming 
years. Nowadays, since two-three years, we can witness the 
electing of representatives among the members, say for financial 
matters- Treasurers, Secretary etc. Friday Namaz is also important 
for each and every male members for the congregational Namaz 
held in Masjid. Almost all male members try to offer Salah in their 
respective Mohallas Masjid but exception is everywhere. 
ROLE OF ELITE: 
The term elite is part of a tradition which make modern 
social scientist uneasy. The concept is used to describe certain 
fundamental features of organized social life. All societies, simple 
or complex, agricultural or industrial needs authorities within and 
spokesmen and agents who are also symbols of the common life 
and embodiments of the values and maintain it. 
Idiomatically , elites are thus roughly the same as leaders, 
decision makers or influential and not too different from 
spokesperson dignitaries or central figures. Thus, elites are those 
minorities which are set apart from the rest of the society by their 
pre-eminence in one or more important distributions. 
When most social scientists talk about elites, they have in 
mind those who run things that is certain key factors playing 
structured, functionally understandable roles not only in a nation 
governance process but in other institutional settings. This 
plurality of elites reflects and promotes the pluralist 
characteristics of the modern society in general. 
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The social formation, classes, communities and movement 
from which elites are derived are not fixed. They are the 
custodians of the machinery for making policy.^'* 
The nature of the elites in Meitei-Pangal society is more or 
less different from other communities. And influential person has 
been treated as elite. The influence might be due to his achieved 
academic status, political status or due to the traditional social 
system i.e. religion. Thus categorized into (1) Academic elites (2) 
Political elites (3) Religious elites. 
These days, young and educated individuals who have the 
potential to bring developmental benefit to the community 
(Meitei-Pangal) and who have worked as political linkages tend to 
become the new elites. 
Academic elites hereby meaning those individual who have 
gained enough knowledge in their respective academic fields. 
They are well qualified and attains higher position and status in 
the state. 
Political elites are those which have the great skills of 
holding people of the society together are the representative. 
They held political power and have a hand in the over all 
development of the Meitei-Pangal. 
Religious elites are those religious leaders in the Meitei-
Pangal society who function as the care taker of the Meitei-pangal 
society up to a large extent. They set good example to the mass 
and are exemplary to the society in respect to almost all chores of 
life. Along with them elders also hold a key control to the 
manifestation of the people in a Meitei-pangal society . 
The elites can influence and also influences the behaviour 
of the masses. They regularly come up with new innovative and 
scientific ideas with which a society can climb the ladder of 
53 
development. They are the creator of new ideas and values and 
hence their imitation by the mass^^. 
It is generally assumed that in the wake of democratic 
experiment, periodical election to parliament, state legislature and 
district councils or election of village council has created a new 
awareness among the Meitei-Pangal. But these things have open up 
the channel between the individual and the government. They are 
also the major instruments of the political socialization and 
political participation and maintaining solidarity in the society. 
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KINSHIP SYSTEM OF M E I T E I - P A N G A L 
Talcott Parsons in his analysis of social system considers 
Kinship as one of the elements of a society. A society which in 
turn leads to the establishment of the institutions of family and 
marriage. Hence, in order to know a society properly, it is 
necessary to understand the Kinship system properly. Man being a 
social animal is connected with various trends and bonds of 
relationships. Among these bonds of relationship, the blood 
relationship has been there in existence since the beginning of a 
society. Morgan in his study of Kinship explain two types of 
kinships i.e. (1) Classificatory and (11) Descriptive. 
Classificatory type of kinship indicates the relationship 
which is intimate and near. It does not determine the exact 
relationship e.g. in India, among the Nagas, one word is used to 
address the father, brother, mother, sister, husband and so on. All 
these relations are quite different from other but there is only one 
system that denotes this relationship. Morgan has rightly said that 
in the primitive societies, classificatory words were used as the 
social structure became complex. Descriptive terms showing 
various types of relationship came much later. 
In the present study of the social structure of the Meitei-
Pangal, Morgan's classificatory type of kinship is more suited 
because even if they had embraced Islam they are still holding on 
to their primitive social system to a great extent. Before we deal 
with their kinship system, it is essential to understand their family 
and marriage systems as the kinship System is based on these two 
components that is family and marriage. 
FAMILY AMONG THE MEITEI-PANGAL 
Family as an element of social structure is also important 
among the Meitei-Pangal because it is universal and is composed 
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of individual bond on some kind of kindred. 
Rad Cliffe Brown (1952) considers family as "a group 
composed of persons united by ties of marriage, blood or 
adoption."' 
Similarly G. Peter Murdock (1965) defines family as "A 
social group characterized by common residence, economic 
cooperation and maintainence of a socially approved sexual 
relationship and one or more children, own or adopted of the 
sexually cohabitating adults."^ 
Keeping in view the above mentioned definitions, a family 
serves as a reproductive or a biological unit. Individuals live 
together, pools resources and works together, have offsprings, own 
or adopted. Ross's definition of family includes physical, social 
and psychological elements. According to her, family is a group of 
people usually related as some particular type of kindred, who may 
live in one household and whose unity resides in sharing of rights 
and duties, sentiments and authority. 
In this way a family gives fundamental importance to 
socialisation. Individuals in their families learn the norms of the 
society they live in. Thus, family helps transmission of culture 
from one generation to other. Talcott Parsons considers family as a 
factory which produces human personalities that may become the 
means of primary socialisation which provides warmth, social 
security and mutual support."* 
Family, hence, plays the most crucial and important role in 
the life of an individual in a society. The natural association 
between man and woman is grounded in all primitive societies. 
Thus, the family, as rightly pointed out by River, is the point of 
evolution for the society. Everywhere the husband, wife and 
children (immature) constitute a unit of family (Robert Lowie 
1921).^ 
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Family is an important social organization among the Meitei-
Pangal of the North-Eastern state of Manipur. A customarily 
Meitei-Pangal family consists of old grand parents, married sons 
and their wives, unmarried sons and daughters and children of the 
married couples. However, with the passage of time, joint families 
are being replaced by nuclear families which were once 
widespread among the Meitei-Pangal. 
Among the Meitei-Pangals, the family as described by 
Iravati Karve (1968),is characterized by one or more than one 
earning member, pooling the resources and income, sharing social 
and cultural ethos, a common house having a common kitchen is 
very uncommon . 
It has also been seen as a custom on the part of parents to 
allow, without any ill interest, the married son to start his own 
family - managing his resources and income for the betterment of 
his wife and children. The parents give a share of their property 
and wish him a new prosperous and happily married life. But the 
youngest son, though also has a share in his parents property is 
bound to stay along with the ageing parents even after marriage. 
He , usually, looks after his parents while taking care of his own 
family at the same time. There are instances where the youngest 
son does not take responsibilities of his parents and the elder son, 
seeing no options, takes necessary care of his parents. The 
nuclear and joint family with the youngest child/son and eldest son 
may be diagrammatically represented in the following figure: 
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Fig. No. 1 
Ego 
= Father,[ j = Mother 
Nuclear Family 
Fig. No. 2 (a) 
Ego 
Father, = Mother 
Joint Family where the youngest child is living along with 
their parents. 
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Fig. No. 2 (b) 
Ego 
Father,! ) = Mother 
Joint Family where the eldest son is staying along with their 
parents. 
Fig. No. 3 
Ego 
Extended Family 
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Fig. No. 1 shows a nuclear family where as Fig. No. 2(a) 
shows a joint family with the youngest son staying along with the 
ageing parents. Fig.no. 2(b) shows a joint family with the eldest 
son staying with the ageing parents. Fig. No. 3 shows an extended 
families found customarily among the Meitei/Meetei-Pangals. 
Though the institution of family is age old and common to 
all societies, yet it has developed varied forms with time and space. 
Existence of patrilineal, Matrilineal, Polyandrous, Polygamy, 
nuclear, extended and joint family etc, are noticed among the 
Meitei-Pangal. 
The Meetei/Meitei-Pangal families are patrilocal, patriarchal 
and patrilineal in nature. Large manpower pool equips an extended 
family for diversified and extensive activities. 
Management of the family with nuclear structure is the main 
feature in (Manipur) Meetei/Meitei-Pangal. Their lineage is traced 
from their father side. They belong to their father's clan. Lineal 
joint family is joint family where ego, children and grand children, 
unmarried sons and daughters residing together, illustrated in 
Fig.no.4(a) and 4(b) is very rarely found. 
Fig. No. 4 (a) 
Ego 
Lineal Joint Family 
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Fig. No. 4 (b) 
Ego 
Collateral Joint Family 
Rearing and training of a child is solely borne by the parents. 
Family helps a child develop his personality - a multifaceted 
dimension of society and culture. A child gets attention, 
affection, security, support and sympathy from the parents. He 
also acts as an economic unit of the division of labour which is 
also found in Meetei/Meitei -Pangal family. Female members take 
care of the household chores while male members take care of all 
happenings beyond the house. Though they hardly take part in 
productive activities of the land, female members even 
orchestrated political demands of the state in times of need along 
with the neighbouring community such as the Meetei/Meitei. For 
example the Meira-Paibi and the movement of women brought a 
glorious revolution in this state quoted as Nupi Lai in the history 
of the state. Female superiority was emphasized in spiritual realm, 
though male superiority was institutionalized in the family 
structure., an expression of feminism which encourage women to 
be individually self reliant and collectively powerful without 
necessarily involving sex war, also seen in Meitei and even in 
Meitei-Pangal patrilineal culture. Arising out of collective spirit, 
it acts as a moral bashing to men in the society through the 
organization like Meira-Paibi. It thus acts as an integral part of the 
patrilineal social system and not against it but with the support of 
male members of the society. Islam created equality between both 
the sexes that can be understood by analyzing the rights and the 
duties that Islam has assigned to each of them. These rights and 
duties will be discussed later, but here it must be known that being 
human beings, Islam gave equal rights to both. Qura'n says, "And 
they (women) have rights, similar to (those of their husband) over 
them" ^ But the personal importance goes to man because of their 
activeness in the process of action. Qura'n says, " But Men have a 
degree over them"^. Female acts as an important agency of 
socialization. It is in the family that a child learn much of his 
behaviors, social and cultural ethos. He initiates knowingly and 
unknowingly the behavior and attitudes of his elders in the family. 
Meetei/Meitei-Pangal family is largely a kin oriented unit. Besides 
the parents, there are the grand parents, uncle, aunt, elders, 
brothers, sisters to teach and mould in him the desired discipline 
and attitude. It all helps the child to develop and shape his 
personality. So, it is in the family that the value of society and 
culture is handed down from generation to generation. 
In a Meitei-Pangal family, the role of the father and the 
mother is equally important. They share a good responsibility for 
the development and restructuring (if needed ) of the family for 
the welfare of the members of the family. They have their own 
duties towards the family. Father is the executive head of the 
family, according to the Qura'n and the Shari-at (Laws of Islam). 
Decision making is taken to have a deep impact on the 
outcome of a family status in a society. So it has a great 
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significance and is associated with the maturity and the experience 
of an individual. Traditionally, decision making is assigned to the 
head of the family. Generally a decision is taken after consultation 
with the elder son if he is matured enough. Though fully not 
accomplished, before taking an important decision, a general 
discussion on the matter is done and the head of the family takes 
the ultimate decision. But in cases where the father is no more, 
than the mother in association with the eldest sibling discusses the 
matter and takes the ultimate decision if he / she is mature enough. 
If the children were immature then the decision solely lies with 
the mother. She may, if she wish, consult well wishers of the 
family in taking the decision. But in all day-to-day decisions, she 
does it all alone. 
Organizational Structure of Meitei-Pangal Family:-
The family is an organized group based on a network of 
relationship. These relationships provide a base for the definition 
of the family and the assignment of rights and duties between the 
integrative bond of kinship. This integration extends universally in 
two direction viz. the direction of the father's family of origin and 
the direction of the mother's family of origin. It is obvious enough 
that a stress may be laid, for reasons given below, on either of 
these directions but as a general rule they are both recognized. As 
an example, we have a modern practice of ignoring surname of 
mother's family of origin. Not only do her children drop this name 
but she herself also gives it up after her marriage and takes the 
surname of her husband. However, a family never ignores either of 
the two contributory sides in any considerable degree or manner. 
Thus, the family is called a bilateral group of individuals 
domesticated through kinship relationships. Marriage is the base 
on which a family is built and structured. There are various forms 
of marriage system prevalent and practiced. The present study will 
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analyze the institution of marriage among the Meitei-Pangal as the 
basis for the analysis of kinship. 
Marriage is a socially sanctioned union of persons of 
opposite sexes to procreate and upbring children. As such marriage 
leads to the establishment of family as a group'°. Marriage implies 
ceremonies, a union with social sanction. So marriage among 
human being is always mores" . Marriage implies relationship of 
man and woman as husband and wife and modifies the rest of the 
society of the relationship. Marriage imposes certain obligations 
on both the partners. The essential things about marriage 
according to H.M Johnson is that it is a stable relationship in 
which a man and woman are socially permitted without loss of 
standing in the community to the children . 
Its primary function is to produce offspring and the 
secondary function is the satisfaction of sexual needs of the 
partners. Though those needs can be satisfied without the 
institution of marriage. But stable conjugal relationship cannot 
exist without marr iage '^ 
Marriage ensure, biological satisfaction (that of sex) and a 
psychological satisfaction (that of having children) and it ensures 
a two fold survival viz that of the group and its culture' ' ' . 
In this context marriage is important among the Meitei-
Pangal. The most common marriages prevalent among the Meitei-
Pangal is monogamy. Usually the age for marriage ranges from 18 
to 20 years for a girl and 21-22 years for a boy. But it doesn't 
mean that there is a strict rule regarding the age of marriage. So. 
at times girls and boys as young as 15 years and 17-18 years 
respectively can be witnessed entering the institution of marriage 
in the Meitei-Pangal. 
Meitei-Pangals are the followers of Islam, they always 
consult Qura'n-the holy book of Islam. Islam encourages marriage 
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since family is the outcome of marriage and so restriction on the 
free sexual attachment. The relationship between man and woman 
are regulated by the principles that have been incorporated in the 
institution of marriage. The Holy Qura'n is very specific in this 
regard. Qura'n prohibits free sexual relations by saying that "and 
come not near to the unlawful sexual intercourse" '^ 
Without the institution of family, formed through marriage, 
it is hard to bring up the children. Marriage in Meitei-Pangal 
community is exogamous rather than endogamous. A man 
generally gets married outside the Sagei. Marriage between Sagei 
members is not so popular but in some areas we witness marriages 
among the same Sagei. It is thought that marriage between Sagei 
results in birth of children with genetical diseases. Not only this, 
Meitei-Pangal as the follower of Islam allow having cross cousin 
marriage but marriage among close relative is very rare till now. 
All this practice seems to be the social influence of the Meitei -
the neighbouring community who adopt the system of exogamy. 
Marriage among Meitei-Pangal of Manipur is also a 
contract(and not a sacrament as in Hindu religion)as directed by 
the Holy Qura'n. Islamic text stress a lot on marriage highlighting 
the importance of this institution. Qura'n stresses on this very 
aspect on many instances; 
"Then marry women of your choice" '^. 
"Wed them with the permission of their own folk" ' ^ 
In Islam, marriage is considered as the soul legitimate way 
of carnat satisfaction. "The ceremony of marriage is called Nikah". 
The Meitei-Pangals do not generally marry within close 
relatives or with Sagei members. It does not mean that it is totally 
absence. Such cases are rarely found. 
Although Islam permits polygamy, it is rarely observed and 
practiced among Meitei-Pangal. Such cases are usually the 
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outcome of the first wife being unable to bear children or her 
uncooperative behaviour towards the family which forces the 
husband to take a second wife without solving the first marriage. 
Sometimes love affairs (of the boy) in the past with someone other 
than the one he married may end up into a second wife. 
Again the accepted mode of residence among the Meitei-
Pangal is very local but sometimes we can witness uxorilocal 
marriage (Yaong-Inba) in certain circumstances, say for example, 
when the girl 's parents are relatively well to do and do not have 
son or she is the only child of their parents etc. 
Levirate and Sororate type of marriage are very rarely seen. 
Normally two type of marriage are found: (1) engagement (2) 
elopement marriage. 
Another notable thing is that marriage system of the Meitei-
Pangal is the combination of Islamic law and Manipuri customs. 
There are very less difference in the ways of marriage proposal 
being finalized between the Manipuri Hindus (Meetei/Meithei) and 
Manipuri Muslims (Meitei-Pangal). 
Since Meitei-Pangal marriages usually take place outside the 
sagei, we are tempted to think that formal negotiations are not 
dispensable with the settlement of marriage. However, marriage 
negotiations are always formally conducted with a formal proposal 
and the details of the marriage are worked out, according to the 
customary rules, between the families concerned before a marriage 
is finally taken as settled. It is applicable to both engagement 
marriage or marriage through elopement. 
1.Preparations for engage marriages: 
The long continuing process of marriage by engagement 
consists of the following steps: -
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(a) Haijaba (Nupi Haiba) -
This is the initial stage where the boy's parent approaches 
the girl 's family. In the beginning, the boy's family sends a go 
ahead to a person, generally a mutual friend of both the families. 
to visit the girl 's family to place its proposal. If that person 
returns with a message of the willingness of the girl 's family, the 
family of the boy will make a formal arrangement to send a group 
of women to the girl 's family on an auspicious day to negotiate the 
m.arriage proposal. This group customarily consists of three 
women, one of them is usually the mother of the boy. If the boy 
has no surviving mother, an elderly sister-in-law or paternal aunt 
acts as the substitute for the mother. 
It is worth mentioning that in the past, the parents took the 
decision of marriage without considering the personal feelings of 
their daughters. Daughters were expected to obey their parents. In 
the survey too, one aged woman respondent remarked, " In our 
times we had to marry the man of our parent 's choice. We had no 
courage of speaking against the will of our parents though Islam 
provided many provisions of freedom of expressions". She further 
commented by pointing to her daughter, " Look at today's 
generation, my daughter does not even care to ask my advice and 
feelings. They do whatever they like. How can I arrange her 
marriage? That 's impossible". Nowadays, a girl has complete 
freedom to marry the boy of her choice. If the marriage is against 
her will, we even witness the girl going beyond the customs to get 
married to her choice through elopement. Going for a better 
understanding and transformation, the parents, nowadays, are 
taking the feelings and desire of their daughters into 
considerations when they are negotiatiating the marriage proposal 
of their daughters. 
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(b) Waroipot Puba: -
It literally means to bring something as a mark of finalizing 
a matter. In the morning of the Waroipot Puba Day, the boy's 
party comes to the girl 's house bringing fruits and betel leaves and 
areca nuts, sweets etc., which are distributed among those 
members gathered in the brides house '^ 
(c) Paanuka Puba(Heijingpot Puba): 
In the morning or the evening of an auspicious day fixed for 
the occasion, the boy's party comprising of the boy's parents, 
relatives and invitees go to the girl 's place carrying fruits, kabok, 
betel nuts and leaves. It is also known as Paanuka Puba. Paanuka 
Puba is a compound word derived by combining the two words 
Paan (betel leaves) and Kwa (areca nut). In the earlier days, the 
groom's party carried paan and Kwa in packets called "Putla" to 
the residence of the bride for that function. In this function, the 
members present in the bride's home and friends of the bride 
(referred to as Goina) are invited to enjoy the party'^. 
The Mehar or dower money paid by the husband to his wife 
is an essential feature of Muslim marriages. Mehar is an 
indispensable part of the marriage. Without Mehar, the validity of 
marriage will be questioned. Wherever the Holy Qura'n talks 
about marriage, Mehar always find an unmistakable mention as 
complementary to it. It says: 
"All others are lawful provided you seek with Mehar from 
your property desiring chastity "•^°. 
"So with those of whom you have enjoyed a sexual 
relationship, give them their Mehar as prescribed"^'. 
" 0 Prophet, verily we have made lawful to you, your wives 
to whom you have paid their Mehar"'^^ 
"And there will be no sin on you to marry them if you have 
paid their Mehar to them"^"^. 
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The essentiality of the Mehar can be realized from the fact 
that the Prophet (PBUH) was given permission by Allah to marry, 
without Mehar, with those Muslim women who presented 
themselves to Prophet (PBUH) and Prophet (PBUH) wished to 
accept them. The words in Qur'an in this regards are "And a 
believing woman if she offers herself to the Prophet (PBUH) and 
Prophet (PBUH) wishes to marry her a privilege for you not for 
the rest of the believers"^''. 
The amount fixed for the Mehar at the time of marriage can 
be increased or decreased by the mutual understanding of the 
husband and the wife. And this can be done at any time after 
marriage. It is very clearly said in Qura'n "But if after the Mehar 
is prescribed you agree mutually there is no sin on you" . 
Mehar is the right of the bride. Without any special cause it 
should not be as minimum as it may seem a kind of usurpation in 
her right. It also should not be as much as that its payment 
becomes burdensome. The Holy Qura'n conveys this message in a 
verse "The rich according to his means and poor according to his 
means a gift of reasonable amount" . 
So, after deciding Mehar according to mutual understanding 
of the both side, a date is fixed for Nikah (marriage) ceremony. 
After this function, both the sides (bride and groom) starts 
preparing for the marriages ceremony. Friends of both the bride 
and groom gathers at their respective homes and starts celebrating 
the occasion by singing, dancing and various types of 
entertainment. Earlier, while on their way to the girl 's place to 
bring home the wedded bride after a formal Nikah, the groom's 
friends referred to as Gayaa, sung songs, gazals etc^^ Nikah is 
performed according to Islamic rules provided in the Holy Qura'n. 
After Nikah, the programs of Rukshatti or Vidaii(meaning See 
Off) is performed which is locally known as "Kwa Laanba"^^ In 
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this the relatives, friends and all near and dear ones give her their 
Dua(best wishes) for the newly married couple. 
(2) Marriage by elopement: -
The elopement of two lovers who have decided to marry is 
called "Chenba" and the marriage ceremony performed following 
such as an elopement is known as "Chelhong". It is a prominent 
practice in the Manipuri society. The Meitei-Pangal society is no 
exception to this practice but with much lesser frequency, since it 
is considered as a sin under Islam. If suppose, both the partner 
that is, the girl and the boy, wish to marry but the parents disagree 
and are unable to reach to an agreement, in that case only Chenba 
(elopement) remains the only option. In this case, Nikah is 
performed before the formal marriage ceremony. 
In order to illustrate this, let 's take an example with the 
detailed procedures of elopement which is practiced in the Meitei-
Pangal society. 
A girl whose name is X is in love with a boy name Y. They 
have decided to become life partners as husband and wife. They 
disclose their decision to their parents respectively. But the 
parents do not agree and give reasons that the boy is not yet 
settled or has some reservations on the character of the boy or the 
girl or for that matter any reason. Such a decision may leave them 
aghast and with no other options than to elope. They then decide 
to elope and start living as fresh as live partners. In this way, 
both the boy and girl decide not to return to their respective 
houses. They (boy and girl) generally stay and take shelter at one 
of the boy's relatives or boy's friend's house, only for a day. 
The boy's friend or the one who is giving shelter informs the 
parents of their elopement. Here we can note that the eloped 
partners (the boy and the girl) are not allowed to stay and spend a 
night together. The boy stay along with the male members and the 
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girl along with the female members of the shelter house till the 
parents of both the sides agree for Nikah. 
The next morning the boy's father, along with two elderly 
person, go to the family of the girl to inform the girl 's father (or 
the brothers, if the girl does not have a living father) of the 
elopement of their daughter(sister). They also negotiate the matter 
with the father (or brother) of the girl for an amicable solution 
along with the Sagei elders. This generally results in the formal 
brethren ceremony of the eloped couples. If both the parties can 
arrive at a successful settlement they informally fixed the Nikah 
ceremony on the evening itself. This custom of informing the 
girl 's father about the elopement by the boy's father and friend is 
known as Pao Haidokpa (means revealing the news that her girl is 
now my daughter-in-law). 
Sometimes it witnesses violent(sometimes bloody) situation 
due to various ongoing issues or misunderstandings. If it is settled 
peacefully then both the boy and the girl had to perform 
Touba(confession) in front of the elders before the "Nikah" is 
finally performed. 
In order to perform Nikah, the bride and the groom comes to 
the bride's house accompanied with some of their elders, relatives 
and friends. A procession is taken out to the bride's home carrying 
sweets, fruits, betel nuts and leaves etc. After Nikah, they(both 
groom and bride)come back to the house of the groom. After three, 
five or seven days the bride goes to her natal house with lots of 
sweets, fruits and eatables. This process is known as Hinam. 
Hinam is necessary in all types of marriages whether elopement or 
engagement. 
In this type of marriage however, dowry is not given. Even 
then, some parents try to give some amount of dowry to their 
daughter. A small function is arranged after a few months or years 
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where the bride's parents arrange some necessary things and gifts 
for the bride. This small function is known as "Loukhatpa". 
In this way two people are bonded together into a wedlock. 
The most universal and the most basic of these bond is one that is 
based on the most inherent human drive of reproduction and is 
called kinship. This bond gives rise to two types of relationships -
the relation between parents and children and those between 
siblings. The following diagram shows the father's lineage. 
Fig. No. 5 
Grand Father A^O Grand Mother Brother in / \ _ C^ Lpw (B.L.) 
/ \ = ( ^ Father's Sister T J = / \ Father's Sister 
Father Mother 
Brother Brother's 
Wife 
Brother 
A = 0 A O^A B.L. 
Son 
Father's lineage 
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From the above figure (5), we can say that every adult 
individual belong to two nuclear families - family of orientation 
in which he was born and brought up, and the family of 
procreation, which he establishes by marriage by the virtue of the 
fact that individual forms a link between the members of his 
family of orientation. Say, father(f), mother (m) sister (s) and 
brother (B) in one's family of orientation, and husband (H), wife 
(W), Son (S) and daughter (D) in one's family of procreation. 
Thus individuals are linked to one another through a strong bond 
which bears a sign of closeness, caring and sharing which we refer 
to as kinship. 
According to Ch. Budhi Singh," Meetei/Meitei kinship 
terms for cross cousins bespeaks of the permissibility of 
symmetrical, direct cross-cousin marriage in the early time"^^. 
In this way, in the Meitei-Pangal family, there is no clear cut 
distinction between the family of orientation and the family of 
procreation, in relation to terminologies used for kins e.g. Bene 
(Phuphi) is the term used for father's sister as well as maternal 
uncle's wife (Momani) and Maama is used both for mother's 
brothers as well as for mother's sister's husband. 
In a Meitei-Pangal family structure, an individual's parents, 
brothers and sisters, along with their respective spouses and 
children, parents, individual brothers and sisters, along with their 
respective spouses and children in addition to the wife and 
children of the individual collectively constitutes a very large 
group of relatives. But none of them can be considered for 
matrimonial bondages. In totality, this can be termed as 'The 
extended family of birth' . 
In addition to all these, there are other relatives who have 
blood relations with his own spouse and of his children. These in 
totality can be termed as 'The extended family of marriage' . 
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So, the kinship of Meitei-Pangal forming both the patrilineal 
and matrilineal lineage are also consanguineous (blood 
relationship) and affinal (through marriage). The following table 
shows the kinship terminology used among Meitei and Meitei-
Pangal (group of people in Manipur who follow Islam as their 
religion or are Muslims of Manipur). 
TABLE No. 9 
Kinship terminology used in the Meitei-Pangal society. 
SI. 
No. 
1 
2 
3 
4 
5 
6 
7 
8 
9 
10 
11 
12 
13 
14 
15 
16 
17 
18 
19 
20 
21 
22 
23 
Mcitc i 
Emma 
Paabung or Epaa 
Taada / Tamo 
Eche / Checlie 
Eclian 
Enao 
Ethou / Pupu 
Abok 
E m a - b o k 
Endoncha 
Enumma / Ete ima 
Ebai / Etei 
Bajee/ Bachou 
T a t o n / k a k a / k h a t o n 
Mamo 
Ene 
Ene 
Mama 
Enem bok 
Eku bok 
Endoncha 
Esi i-Nupa 
Esu-Nupi 
Meitei Pangal 
Emma 
Epaa / Baba 
Echou 
Eche 
Echan 
Enao 
Epu 
Ethou 
Emahn- thou 
Ematon 
Enamma/ Eteima 
Eba i / Etei 
Epan/ Epachou 
Kaka / Chacha 
M a m a / Eku 
Ene 
Ene 
Mama 
Enem Pok 
Eku Bok 
Ematon 
Csu-Nupa 
Lsu-Nupi 
Engl ish 
Mother 
Father 
Elder b ro ther 
Elder s i s te r 
Younger Sis ter 
Younger b ro the r 
Grand father 
Grand mother 
Mother 's s i s te r ( e lde r ) 
Mother 's s i s te r ( Y o u n g e r ) 
S i s t e r - in - l aw 
Brother in law 
Paterna l unc le ( e lde r ) 
Pa te rna l uncle (younge r ) 
Materna l uncle 
Fa ther ' s s i s te r 
Mother ' s b ro ther wife 
Fa ther ' s s i s t e r ' s husband 
Mother-in-lavv 
Fa' ther-in-law 
Father ' s b r o t h e r ' s wife 
Grandson 
Grand daugh te r 
Hindi 
Mata 
Pita 
Bada bhai 
Badi bahen 
Chhoti bahen 
Chhota bhai 
Dada. Nana 
Dadi , Nam 
Khala 
Khala 
Bhabi 
Bahennoee 
Taya 
Chacha 
Mamo/ mami 
Phuphi 
Maami 
Phupha 
Sas 
S a s u r 
Chahi / Tai 
Pota 
Poti 
It can be pointed out that marriages to cousins is strictly 
prohibited among the Meitei but is found in the Meitei-Pangal 
society though rarely. 
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Patrilineal and patriarchical are also seen here. A Meitei-
Pangal family also usually consists of grand parents (Epu, Ethou), 
unmarried sons and daughters and married sons and their 
respective wives and children (Masu,Esu). It can be represented as 
in fig.(6). 
r 
A A 
= Father ,0 
Fig. No. 6 
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Joint Family with unmarried and married children with their 
offsprings. 
Nuclear family is best suited to Meitei-Pangal society, as is 
the case with the Meitei culture too. Poverty has been a mainstay 
(main cause) for such a nuclear family as inferred from the 
interactive session with majority of the respondents. The extended 
family on the other hand is patriarchal too but engulfed with lots 
of in-houses. Preferably with the division of the extended family 
into the nuclear families, the husband takes up more 
responsibilities for the welfare of his family. 
The culture of polygamy is also seen among the Meitei-
Pangals. In this, husband usually maintains two or more parallel 
kitchens. Customarily, as in the case of Meiteis, among the Meitei-
Pangals too, a son establishes a new house with a separate kitchen 
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if it does not affect thie interest of his parents after getting married. 
The youngest son after marriage usually stays with and takes care 
of his ageing parents in the ancestral home. But in rare cases 
another son other than the youngest stays along and takes care of 
his ageing parents. 
The Meitei-Pangal traces back their lineage from their own 
father. They belong to the father's clan. In a family although the 
father is the executive head but both the father and the mother are 
equally important for the upbringing of their children and other 
social, cultural and ritual activities. 
The mother (Ema) occupies an important position in the 
family. She is the keeper of the family and all domestic works. For 
a Muslim woman in general, her family is the only world. Besides 
cooking and taking care of her husband and children, she supports 
her earning husband by taking up kitchen gardening (vegetables 
cultivation), weaving and other household activities. Not only 
these, if necessary, she provides support in the field work 
(agriculture) and other activities too. She also acts as a income 
earning member if the situation prompts her to by joining different 
jobs. 
As far as decision-making is concerned, the general form of 
the traditional family is that decisions are taken by the head of the 
family that is the father. The father commands all actions and 
decisions over the children and the wife. In cases where the father 
is not alive then the mother takes the decision after consulting 
with the eldest son(if he is mature enough). And if both parents 
are not alive then the eldest son, after consulting with the other 
member of the family, takes the decision of the family. 
In an extended family, the large manpower pool equips it for 
diversified and extensive activities. 
t. 
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Though the society in which a child lives is important, the 
training and upbringing of the child rest mainly on the parents. 
The family helps in the development of the child's personality. A 
child gets affection, sympathy, security and support from them. 
The family also acts as a source of all financial back up for the 
child. 
The kinship system of Meitei-Pangal is highly influenced by 
the culture and social structure of the Meiteis. However, the 
essentials and basic teaching of Islamic culture are also well 
blended to make a composite and complete system. By kinship, we 
mean a principal of social organisation based on a network of 
relationships created by genealogical connections and social ties 
modelled on the natural relations of genealogical parenthood (sex 
and reproduction). However, these may be defined and have an 
altogether different meaning with a given cultural context. All 
types of kinship - primary, secondary, tertiary, affinal and 
consanguineous are found in the social system of the Meitei-
Pangal society. 
"Sagei" in the strict sense of the term is the clan of a group 
of people. A "Sagei(lineage)" is a kin group and their members are 
related to each other through blood. The institution of Sagei is 
strictly followed by the Manipuri Muslims. Intra-sagei marriages 
that is marriages among the same Sagei were not seen in the 
earlier period. Marriage between the members of a particular 
"Sagei" was regarded as taboo(forbidden). The king of Manipur 
forbade such practices and punished the defaulters. It was an 
influence of the social system of the Meiteis. However, as per 
Islamic values and with modernization, some changes can be seen 
in the present set up of the Meitei-Pangal social system as intra-
sagei marriage can be observed in some sections of the Manipuri 
Muslim society. 
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The Pangals used to invite their relatives and members of 
their Sagei for any customary functions and rituals. Elders and 
respected members of the Sagei of the bride and groom are 
consulted prior to their marriage. During marriage (Nikah) the 
boy's parents or their kin members distribute betel nuts, leaves and 
sweets to the Sagei members of the girls. It is an age old tradition. 
On the other hand, members of the same Sagei co-operate in such 
functions and many others as well. They (sagei members) stand 
together and maintain solidarity in unity among themselves. 
Some Sagei are closely- knit, whereas in some others there 
are factions and groups within their Sagei. In each Sagei, there are 
many sub-classes called "Yumnaks". These families forms sub-
clans known as "Singlup". There are instances in which two or 
more different Yumnaks sometimes form a common Sagei e.g. 
Khulakpham and Shajabam formed a Sagei as they had common 
forefathers^". 
According to Badaruddin, there are about 59 
sageis(surnames) of the Meitei-Pangal. These surnames are 
derived from the name of the areas in which they are settled and 
also from the professions they follow. R.K. Sanahal states that the 
Manipuri Muslims mostly belonged to the Sheikh, Pathan, Mughal 
and Syed ancestry etc'^'. 
In the neighbouring community of Meitei, there is no clear 
cut distinction between the family of birth and the family of 
marriage in relation to the use of terminologies. But unlike in 
Meitei society, the Meitei-Pangal community has a clear 
demarcation between the two families. Also, although rare, cousin 
marriage are practiced in the Pangal society. For example, the 
children of Ene (Phuphi) can marry with her brother 's children. It 
can be illustrated as in fig. No.7 
Fig. No. 7 
Ego 
(A) A = O (B) 
(C) 
O T Z A Chouba / \ Amir 
r ~i I 
Boby A Samir Shaheda Q 
Can Marry 
80 
^ (E) 
/ ^ _ A Tahmina 
Latif 
Cousin marriage 
Lets say ego A and B has got three children (C) as Chouba, 
D as Amir and E as Tahmina. Chouba got two sons Boby and 
Samir. Tahmina got married to the other Sagei or clan and got two 
children named Shaheda and Latif. Samir can choose Shaheda as 
his life partner although they are cousin brother and sister since 
Shaheda belongs to other sagei. But this system of marriage is 
very rarely found and not encouraged by the society. This may be 
the influence of the neighbouring community that is Meitei. 
We can also observe that among the kin-relationship, a 
woman must cover her head if she is in front of her parents-in-law 
and the elder brothers and cousins of the in-laws whom she refer 
to as father- in-law and mother-in-law. Towards her husband's 
younger brother (Devar), her behavior is somewhat more open and 
frank even sharing jokes with each other quite often. Similar is 
the case with the husband's manners with his wife parents, 
brothers and sisters. He too shares the same relationship with his 
wife's younger brother and sisters (Sala and Sali) as his wife does 
with her Devar, similar to the Meitei community. 
WHOM CAN MEITEI-PANGAL MARRY: 
Each society has some checks and balance that prevents 
some relatives to marry each other. The Meitie-Pangal society of 
Manipur also gives a list of those relatives to whom marriages are 
prohibited. The list includes some relatives from the lineage side 
and others are from the in-law's home. Being the follower of Islam 
and practitioner of the Holy Qura'n, they strictly follow the 
restrictions laid down in the Qura'n. 
Qura'n says: "Forbidden to you (for marriage) your mothers, 
your daughters, your sisters, your brother 's daughters, your 
sister 's daughters, your foster mother 's milk sucking sisters, your 
wife's mother, your step daughters under your guardianship, born 
of your wives to whom have the gone in but there is no sin on you 
if you have not gone in them (to marry their daughters), the wives 
of your son who spread from your own lines and two sisters in 
wedlock at the same time except for what has already passed, 
verily Allah is often forgiving, most merciful. Also (forbidden) 
women already married, except those (captives and slaves) whom 
your right hand posses. Thus has Allah ordained for you. All 
others are lawful provided you seek (them in marriage) with Mehar 
(bridal money given by husband to his wife at the time of 
marriage) from your property desiring chastity, not committing 
illegal sexual intercourse"^^. 
Here 'mother ' includes stepmother, grandmother from 
father's as well as from mother's side, grandmother of the parents 
and the complete chain of both the lines. In the same way daughter 
includes granddaughters from the son's and from daughter 's side 
with their complete chain, without any different between real and 
step daughters. Sisters also include stepsister either from father or 
from another side. Paternal aunt and maternal aunt include the 
82 
paternal aunt and maternal aunt of the parents. Nephew, from 
brother as well as from sister side includes there below link. 
Keeping two sisters as wives at the same time is prohibited 
among the Meitei-Pangal. Above all this prohibitions, the Meitei-
Pangal earlier followed not to marry among the cousins and 
among the sagei. Both types of marriage is still very much rare 
among the Meitei-Pangal of Manipur. It is strongly believed that it 
is one of the influences of neighbouring Meitei community. 
As far as inheritance is concerned, the inheritance of Meitei-
Pangal (Manipuri Muslim) is governed by the Shariat Act, 1937. 
Muslims do inherit the movable and immovable properties from 
their parents. The youngest son gets the lion's share of the parental 
property. A portion of the property is used to be kept in reserve 
for their daughters and wife. Under Islamic law, the mother, wife 
and daughters are the three female heirs. The maximum share of 
the mother is 1/3'^ '' (one-third) and minimum 1/6"^  (one sixth) 
depending on the number of heirs. The share of the wife is 1/4"^  
(one-fourth) or 1/ 8"^  (one-eights) depending on the number of 
children and grand children. The wife is also the owner of the 
Mehar (dower) given to her at the time of wedding. She is also 
entitled to be maintenance by her husband. The daughter is a 
primary heir like the son. Her share fluctuates, depending upon 
the members of surviving children, grand daughter from a daughter. 
However it does not stand at par with the grand daughter of a son . 
The Holy Qura'n prescribes a list of those relatives whom it 
assigned legal shares. It says, there is a share for men and a share 
for women from what is left by parents and those nearest related, 
whether the property be small or large. Qura'n give a detailed list 
of these heirs and says : 
(1) "Allah commands you as regards your children's to the 
male a portion equal to that of two females, if only daughters, two 
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or more, their share is two third of the inheritance; if only one her 
share is half, for parents a sixth share of inheritance to each if 
deceased left Children; if no children and the parents are the heirs. 
The mother has a third, if the deceased left brothers or (sisters), 
the mother has a sixth, after the payment of legacies he may have 
banqueted or Debts'^". "In That which your wives leave, your 
share is a half if they have no child; but if they have a child, you 
get a forth of that which they leave after payment of legacies that 
they may have bequeathed or debts, in that which you leave their 
share is a fourth if you leave no child; but if you leave a child 
they get an eighth of that which you leave after payment of 
legacies that you have be bequeathed or debts. If the man or 
women whose inheritance is in question has left neither ascendants 
nor descendents, but has left, a brother or a sister, each one of the 
two gets a sixth; but if more than two, they share in a third; after 
payment of legacies he may have bequeathed or debts, so that no 
loss is coursed"^"\ 
So, from the above discussion, we can say that the Meitei-
Pangal family is generally nuclear in nature. But joint and 
extended families too exists. They (Muslims of Manipur) follow 
the verses of the Holy Qura'n regarding the rights and duties 
equally. However, due to poverty women who were not supposed 
to work outside of household or work with veil (Purdah) are 
compelled to come out to the marketplace. They work in the 
market place just to make their ends meet and feed their family. In 
Manipur, they (women) have even taken up active part in the 
political arena just like the Meira-paibi who work for the 
betterment of the society along with the counterpart community 
(Meitei). 
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Cultural System of Meitei-Pangals 
Culture stands for a total way of life. It is one of the most important element of 
social structure. E.B Taylor, an anthropologist says that "Culture is that complex 
whole which includes knowledge, beliefs, art, morals, law, customs and any other 
capabilities and habits acquired by man as a member of society"'. This means that 
culture is a patterned, ordered system of symbol that are objects of orientation to 
actors, internalized aspects of the personality system, and institutionalized pattern in 
the social system. 
The present study is based on the social structure of the Meitei-Pangal 
community of Manipur. It is necessary to know about the way of life that includes the 
beliefs (religious practices) and the capabilities of acquiring education, learning 
languages etc. by the member of Meitei-Pangal society in Manipur. Since, culture 
plays an important role of a guide, it lays down norms of behaviour and provides the 
mechanism of securing for an individual, his personal and social survival. Without 
culture, man would have never survive the way they have; therefore it is his liberator, 
it frees him from biological determinism, but only after exacting a price from him. 
This price is paid in the form of surrendering complete independence factions . So, 
we shall study the religious beliefs and practices, education etc. as a guide to the 
members of the Meitei-Pangal community of Manipur under their social structure. 
Religious Institution 
The population of Manipur has been broadly divided into three main religious 
groups:- (1) The Meitei (2) The Meitei-Pangal (the Manipuri Muslims) 
and (3) The Hill men (Hao). 
The Meitei is the majority local group, inhabiting the central valley spreaded 
over 700 square miles and some parts of Jiribam in the westernmost part of the state. 
The Muslims inhabit the fertile tracts of land on the banks of the Imphal, Thoubal and 
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Iril Rivers.^ The hills are the abode of as many as 29 tribes'*. There were many groups 
and subgroups among the Hillmans and Meities. 
The Meiteis believe and have faith on many gods godesses. Generally, we can 
observe in Manipur, that Meities practices and worship local deities alongwith the 
gods of Hindu Dharma. They believe in ancestral worshipping too. According to T.C. 
Hodson, the ancient beliefs of Meiteis have been described as animism^ R.K. Jhalajit 
Singh also observes that the early people of Manipur worshipped the natural 
phenomenon like the sun, the moon, the sky, the water, the wind, the fire etc. From 
the culture and historical point of view, the beliefs were to be classified into several 
categories and various functions. Number of gods and goddesses who are believed to 
be ancestral deities were also worshipped. The worship of Sanamahi, whose seat are 
laid in the Southwestern comer of the household, Leimaren residing the Northern 
comer and Phunga-lairu occupying the central position of their household, was the 
daily practicing fianction of every Meities household. So, we can say that in Manipur 
there were evidences of the superimposition of a Hinduism over the bedrock of an 
animistic religion . 
The Meitei-Pangal (Manipuri Muslims) follows and practice Islam as their 
religion with complete faith in God(Allah) and believe in the teachings of the Holy 
Quran. When we say Islam it is understood that they have faith and practice and 
perform the prescribed five fiindamental principles and duties of Islam. They believe 
in one God, i.e. Allah, and so Monotheism . They belief in the unity of God by 
recognizing that the entire universe, both visible and invisible owes it existence to one 
Supreme being and is sustained by Him . 
The Hillman whom Manipuris locally referred to as Hao or tribes follow 
Christianity as their religion. It has also been observed that there are many subgroups 
among them but the most interesting is that they all believe in Jesus Christ and the 
teachings of the Bible as their Holy book. They regard the Church as the sacred house 
of the god and also act as a source of interaction**. 
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The present study has been done with a specific focus on the Meitei-Pangal 
community of Manipur who follows Islam as their religion. Islam means complete 
faith and submission to one and only "Almighty Allah". It is a way of life and is as 
old as human existence on this earth and beyond. It consists of (a) beliefs (b) conduct 
and (c) actions. But neither one of these are, by itself, deemed enough.^ The 
Prophet(PBUH) of Islam said "Allah does not accept belief, if it is not expressed in 
deeds; and does not accept deeds, if it does not conform to belief '°. It lays dov/n five 
fundamental principles on which every Muslim has to have faith in. It also defines a 
set of duties which every Muslim is bound to perform or form the basis of their 
interactive processes in their social life. Thus, Muslims are one who has complete 
faith in the following five fiindamental principles as:-
1. One God i.e. Allah. 
2. Angles of God. 
3. Books of God. 
4. Apostles of God. 
5. The day of Judgment or Resurrection". 
Mohd. Yousuf Siddiqui (1970), in his book Second Premier of Islam explains 
that these fundamental principles of Islam are that we learn about Imaan, purity of our 
souls and our belief that Allah is The One and only, the mightiest and most the 
merciful God. He sent Prophets, through ages, as messengers to guide his Momins 
(believer) to the right path. He revealed 'Books of Guidance' over the ages to provide 
them with complete knowledge of his ways and right path to the Heaven. Muhammad 
(P.B.U.H) is the last messenger of Allah and the Holy Quran is the last Book, 
complete in each and every aspect and is unchangeable and unfallable. We belief that 
the Angels are servants of Allah. We also belief in other invisible worlds in the 
Universe (Gheib) like the life in Al-Jannat (The Heaven), Al-Jahanum (The Hell) and 
Al-Akhira (Life after Death). There will be a Final Day of Judgment. Those who obey 
Allah and follow the teachings of Islam in his/her life will be rewarded and those 
who disobey Him and do evils will be punished'^. 
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Thus, a perfect Muslim is one who believes and lead his life in the similar way 
as mentioned above. In order to explain these principles, a brief description of each 
faith is being given so that there are no misgivings or misunderstanding about them. 
God: God has created the universe and all things in it. He exist when nothing 
existed. Similarly, He shall continue to exist when all thing would have perished. He 
knows no beginning nor an end. He is unlike anything we know of He has no form, 
shape and structure. He cannot be compared with anything. He is all powerful, listens 
and can see all and everything in the universe. He can do what he wishes. He sees 
and hears everything, no matter where the things be. Nothing is hidden for Him. Even 
the thoughts of man are visible to Him. 
God is one. There is no god besides Allah. All things, animate and in animate 
are His creations. Therefore, no man or thing should be worshipped as a God. Rather, 
worship of God means obeying His supreme commands. Therefore, none should be 
obeyed with the obedience, which is due to God. Here, we can quote Surah 112 part 
30 "Surat Al-Ikhlas or Al-Tauhid. 
"Say". He is Allah, (The) one Allah - the self sufficient Master, who all 
creatures need, (He neither eats nor drinks). He begets nor was He begotten" and 
there is none equal or comparable to him '^'. 
ANGELS OF GOD: The Angels are the servants of God who worship Him 
day and night and carry out his commands in any form without a single question or 
complaint. They are sin-less because they did not have the power and ability to 
disobey God. They differ from man who has the freedom and ability to break the laws 
of God and disobey His commands. Man commit sins which the Angels are unable to. 
Therefore, man can become superior to the Angels if he is obedient to God as even if 
the way of evil is being open to him, he still refuses to do evil out of love of God. But 
the Angels of God have no choices. They neither have the desire nor the inclination 
towards evil. So to be a Muslim it is necessary to believe not only in God but also in 
the Angels of God. The Angels are the servants of God and helpers of man who 
believe in Allah and do good deeds.^ '^  
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BOOKS OF ALLAH: Allah reveal commandments and codes of the religion to 
all Prophets at different stages of history for the guidance of mankind. There are four 
codes of the religion or the Books of Allah viz.(l) Tauraat (Old Testament) (2) 
Zaboor (Psalms), (3) Injeel (New Testament) (4) The Holy Quran. 
Tauraat was revealed to Prophet Moosa (Moses), Zaboor to Prophet 
Dawood (David), Injeel to Prophet Isa (Jesus) and the Holy Quran to Prophet 
Muhammad (P.B.U.H.) through Angel Jibreel (Gabriel), and they are still preserved 
intact in their original form in the Arabic language. The Holy Quran teaches Muslims 
to worship Almighty Allah - Him and Him alone, to obey His orders contained 
therein, to follow the teachings and examples set by the Prophet Muhammad(PBUH) 
to do good to others, specially to parents and relatives and to be honest and truthful in 
all actions and dealings. In short, it gives a complete code for the rightful guidance of 
life.'^ 
Apostles of God: At different historical stages of mankind, Allah sent Prophets 
as His messenger for the guidance of mankind. The Muslims believe in all of them 
and in those who are mentioned in the Holy Quran in particular. Some of the great 
Prophets are mentioned in the Holy Quran. Among these Prophets, the most important 
are Adam, Noah, Ibrahim, Moosa, Isha and the last and the greatest of all prophets-
Muhammad (PBUH). 
A Prophet is a servant and a messenger of Allah who receives the divine 
revelations. He is a model for all human beings and teaches and practices the 
command of Allah. 
Since, Allah says that there is no need for any Prophet after Prophet 
Muhammad (P.B.U.H) for the last and most complete and divine message that is the 
Holy Quran, had been revealed to him. It was spread to the whole world and is the 
final and the complete code of the Religion and will be preserved for all times 
completely intact in its original form, besides the authentic records of the Prophet's 
eventful life. His life covered all activities of human life to an extent and will always 
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remain a perfect model for mankind. Hence, the Holy Quran says that Prophet 
Muhammad is the last and the seal of all prophets.'^ 
THE DA Y OF JUDGEMENT OF RESURRECTION: 
The day of Resurrection and Judgement is the Day on which Allah will 
resurrect the dead i.e. make the dead alive again. He will then judge each person 
according to the good or bad actions he/she did on earth through the account of 
his/her deeds. He will reward those who had pleased him and led a righteous life by 
sending them to Al-Jannat (the Heaven). He will also punish those who had 
disobeyed His commands and incurred his displeasure by committing sins and bad 
actions by consigning them to Al-Jahannum(the Hell). The Heaven is an abode of 
peace and happiness where every wish is fulfilled. Hell is a place of torture, pain and 
agony. 
Whosoever will choose the hardest Path of life to come to Him will be given 
greater rewards even in His own life. Thereof, will we give him, but not portion shall 
there be for him in the life to come. This has been quoted in Quran (29:64) as: 
"The life of this world is but a play and disport; but of the abode of hereafter is 
life indeed. Would that they knew this".'^ 
So, these are the five fundamental principles that a Muslim has to have faith in. 
Apart from these faiths, a Muslim is to practice the following duties. 
1. Recitation of Kal-mah. 
2. Prayer (Namaz, Salat) 
3. Alms-Giving (Zakat) 
5. Pilgrimage to Mecca (Hajj). 
(1). Recitation of Kalimah: Recitation of Kalimah is the first and foremost 
tenet of Islam. There are five Kalimah. The first Kalimal is the most important which 
declares: 
"La illah illallahu Muhammad-ur-rasool-ullah". 
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It declares that there is no deity but Allah and Muhammad is the Apostle of 
Allah. 
There are four other forms of the declaration of faith viz. 
(1). Kalimatul-shahadat; (2). Kalimatul tamjeed; (3). Kalimatul tauhid; 
(4). Kalimatul-Raddil-Kufr.'^ 
Apart from these five basic declarations, there are two additional declarations 
referred to as: (1). Imaan-e-Mujmal; (6) Imaan-e-Mufassal. 
Prayer (Salat): To offer the obligatory prayers or salat five times a day is the 
second-most important duty of a Muslim. Prayer is the act of worshipping Allah 
according to the teaching of the Holy Prophet. They are supposed to be offered in the 
early morning before sunrise (Fajr), in the Mid-day (Zuhr) just after noon, in the late 
afternoon (Asr), in the Evening (Magrib) and night {Isha). When offering Namaz 
(salat), few essential requisites needs to be fiilfilled.'^ Non compliance of these pre-
requisites will render the Namaz worthless and ineffective. Besides, the Juma Namaz 
(Friday Prayer) is also an obligatory prayer offered every Friday in congregation in 
the Masjid (Mosque). Apart from these, pre-festivities prayers like -Namaz-e-Eid-ul-
Fitr, Namaz-e-Eid-ul-Azha and Funeral prayers is also a duty of every Muslim. 
3) Fasting in the month of Ramdhan (Roza): Fasting during the month of 
Ramdhan is a must for every Muslim which cannot be exempted by observing fast on 
the other days . Roza means abstaining oneself from having anything, drinking any 
liquid food(water included), smoking or allowing anything whatsoever from entering 
into what is considered to be the interior of our body through our mouth between the 
break of dawn and sunset. The abstinence should include even any type of voluntary 
vomiting, self pollution, sexual intercourse etc. It is obligatory for all Muslims to 
observe Roza in the month of Ramdhan as it is the blessed month of the year during 
which the holy Quran was revealed. 
If one does not fast on any day during the month of Ramdhan without any 
cogent reason, one will be commitfing a sin, but all the same he or she must fast on 
some other day to make amends for the omission.^" 
4. Alms-Giving (Zakaat):- Alms is the amount in kind or coin which a 
Muslim must distribute every year amongst on needy and deserving fellow-Muslims, 
It is obligatory on all Muslims who have in their possession, for one complete year, 
gold of a minimum weight of seven and a half tolas or silver of a minimum weight of 
52 and a half tolas (a tolas is equivalent in weight to an Indian rupee). It is obligatory 
not only on gold or silver but also on camels, catties, goats and all articles of trade. It 
should be distributed to (1) The Poor Muslim, (2) The needy Muslim, (3) The 
Muslims in debt (4) The Muslim wayfarers (5) The Muslim prisoners. 
The moral that this institution conveys is that we must not be selfish and get 
too fond of worldly possession, but must always be ready and willing to help our 
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brethren by all means at our disposal. 
5) Pilgrimage to Mecca (Hajj): The performance of Hajj is incumbent on 
all Muslims, at least once in a life-time, if circumstances permit. This means that if 
they are all in a position, both physically and materially, to undertake the journey to 
Mecca, and make sufficient provisions for their dependents during the period of their 
absence. 
When we talk about Meitei-Pangal (Muslims of Manipur), they also have faith 
on these mentioned fundamental principles (Imaan) and perform the above-mentioned 
duties properly according to what the Holy Quran prescribes and how life should be 
lived in these worldly life. So, they are also a strong believer and practicing Muslims 
following Islam like anyone on the globe. However, some cultural influence of the 
neighbouring community can be traced amongst the Meitei-Pangal society. Therefore, 
this discussion can be concentrated on the daily and occasional practices that the 
Meitei-Pangal generally practices in Manipur. There are a number of School of 
Thoughts or Jurisprudence say -
1. Hanafi 
2. Shafi 
3. Maliki 
4. Hambali 
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Out of these four schools of Islamic thoughts, Meitei-Pangals are entirely the 
followers of Hanafi Jurisprudence. There are no follower of Shia and other schools of 
Islamic Jurisprudence in Manipur. There are no differences in the mode of worship of 
God and belief that is, Allah and "Allah is one". 
The Holy Qura'n is the basis of the Meitei-Pangal's social life. Pangal children 
are educated about this holy book at their home, Maktabs and in depth at different 
Madrasas(religious school) with the help of Moulvis(Islamic scholar)set up for the 
purpose. They pray in their homes or collectively in Masjids (Mosques). The Sunnah, 
the second foundation of Islam is held next in importance to the Holy Quran. The 
Sunnah deals with the usages, habits and traditions practically applied by the Prophet 
(P.B.U.H.) himself throughout his life. 
Although the Meitei-Pangal of Manipur are supposed to be strictly following 
all the doctrines and Islamic precepts (with no exceptions), we can divide the Meitei-
Pangal population into a strictly religious and a not so religious group. Most of them 
offer prayers daily for five times but some don't pray regularly although they are 
aware that Allah will punish them for that. Once Prophet (P.B.U.H.) said". The worst 
of men is who steals his salat; the holy companions. Thereupon asked "0 Prophet of 
God, how can a person steal his own salat?", the Prophet replied "He neither performs 
the Wadu(ablution) properly nor does the Sajda(Prostrate) completely". Even during 
the month of Ramdhan we can find some people not observing roja( fasting during in 
the month of Ramdhan). Such people are generally the youngsters. But those who do 
not observe fasting are looked down upon by the members of the community 
(Pangal). Majority of the Meitei-Pangal are unable to go for their Hajj pilgrimage to 
Mecca due to various reasons. The main reason as can be seen is mostly the financial 
constraints. 
One more obligation (fard), prescribed by Allah on those Muslim men and 
women who possesses enough means to distribute a certain percentage of their annual 
savings, capital goods or monetary amongst the poor and needy is Zakat. One is 
obliged to pay "Zakaf at the rate of 1/40* (one fortieth) of their yearly savings as a 
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charity towards upliftment of the society or needy people. It should also be 
remembered that "Zakat" or "Sadaqah" in Islam is not a voluntary act of charity 
which a rich man gives to the poor out of his will, but is an obligatory act which every 
Muslim is supposed to perform. It seems, the Meitei-Pangals do not have the habit of 
paying Zakat except a few . Some scholars of Meitei-Pangal opined that it is indeed a 
gross violation of a tenet of the religion. But the Prophet(P.B.U.H.) had said that 
Zakat should be collected from the well-to-do members of the community and 
distributed to the needy and poor fellow-Muslims. This should be taken as the legal 
position of Zakat, which was well evident during the first and second centuries of 
Islam and must be maintained till the end of time. Zakat ought to be collected from 
the moneyed people who fiilfill the conditions, which make it an obligatory duty and 
possess the minimum taxable amount of wealth (as laid down by the Shariat) and 
spent on items prescribed for it in the Holy Quran. No worldly power of authority can 
amend or alter the legalised structure of Zakat on its own. The Quran declares, "the 
alms are only for the poor and the needy". 
From the Shariat and the practices of the Prophet (P.B.U.H.), it appears that the 
above verse applies to the poor and the needy of the place. 
So, since the Meitei-Pangal mostly earn for their self sufficiency and not for 
surplus, they couldn't perform the pilgrimage. It doesn't mean that they are totally 
ignorant and reluctant about the concern of Hajj. 
Besides these obligatory tenet, there are a few strict prohibitions, which were 
looked down upon by the Holy Prophet such as Idol worshipping, infanticide, 
gambling, usury, use of liquor etc. Pork meat is prohibited in Islam. As far as Meitei-
Pangal is concerned they strictly observe the taboo on eating pork, portrayals of god 
as well as any living creature, a person or animal while worshipping and prohibitions 
of drinking wine. But a few unreligious ones, especially misguided youths indulge in 
these forbidden activities (liquor) and adopt to gambling and usury as their routine 
works. There are also many drug addicts and drug traffickers. 
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The elders and the Moulvis are in constant efforts to guide these youths and 
bring them back to the right path. Sometimes, they are punished or isolated or even 
ostracized from the society. Through these efforts, in accordance to the Islamic code 
of conduct they have been able to check them to a large extent. They are convinced to 
confess, which is called "Taubah" in Arabic, meaning repentance. It is the turning of 
their heart from these sins". 
The Meitei-Pangal observes a few basic rituals, customs and tradition in their 
life span from birth till death mainly on three occasions, viz, at birth, marriage and 
death. For example, the name-giving ceremony(Aqiqah), circumcision (Khatnah) etc. 
Some of the religions practices of Meitei-Pangal purely on the Islamic 
traditions are as follows: 
At the time of Birth: Due to their habitation in rural and remote areas where 
there is no medical facilities, the Manipuri Muslim first prefer to get their children 
born with the help of local mid-wife or Maibi who though are experienced but are not 
trained properly. It is only when complications arises that they rush to the hospital 
which are mostly located in far off places. However, nowadays with the spread of 
modem education and medical awareness and facilities among them, they prefer to go 
to hospital for medical check-up and delivery. 
a) Immediately after delivery, the child is given a bath and a male member of 
the family, preferably the father of the child, would recite into the ears of the child, 
the "yizflan"(Call for prayer) into right ear and the '"Iqamah", left ear of the child. 
During the period of parturition (pertaining to child birth), which consists of forty 
days, mother is confined to the bed, taking restricted food and health care similar to 
the customs of the neighbouring community. 
b) Aqiqah: The ceremony of name-giving to a new bom child is known as 
Aqiqah. It is generally performed on the seventh day of the child's birth. The 
performing of this rite on the seventh day is not necessary but it depends on the 
A^/>a/(intention), the capability and the convenience of the parents. It is usually 
performed by sacrificing a cow or a goat to Allah. 
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The non-cooked meat is distributed to their relatives and neighbours. It is 
however preferable to organize a feast for the orphans and poor to the locality besides 
the distribution to their relatives and neighbours. 
Sinnat-touba (Khatnah): When a boy reaches 7 to 12 years of age, they need 
to undergo circumcision done by a local specialist known as Napit. Nowadays, 
circumcision is done by a doctor. 
Marriage (Nikah): The marriage system is a closely associated with the 
Islamic system or practice for the Meitei-Pangal society. Marriage is an institution 
which legitimize the relationship of a man and a woman to live together as husband 
and wife as a family. It is a socially sanctioned union of a man and a woman. 
Marriage, since ancient times, has been a very effective instrument of creating and 
consolidating ties between families. 
The pronouncement of a man and a woman to be a lawfully and socially 
accepted husband and wife in the ceremony of marriage is called "Nikah". According 
to the Muslim law, marriage is a civil contract and not a sacrament, unlike the Hindu 
custom. Like all contracts, it is also a relationship of love based on mutual willingness 
of both the bride and groom to have the union. It is believed to strengthen the faith 
and further the cause of Islam. Besides the "Nikah" which is performed strictly 
according to Islam, the Manipuri Muslims adopt some customs of the Meitei 
community prominently in the procedure of consultation between the parents for the 
engagement of the boy and the girl by performing the engagement ceremony called 
''Kwa-Khaibd". In this custom, the parents and relatives of the boy go to the house of 
the girl carrying betel-nuts and sweet mQals(Thaodan) as a token of acceptance of 
engagement for the marriage. This is followed by another ceremony called 'Tana-kwa 
Puba'' or ''Heijingpot Pubd" on the day on which the date of marriage is generally 
fixed. On this day too, the parents and the relatives of the boy visit the bride's place 
again with sweets, betel nuts and leaves, sweetmeats and snacks and have them 
together. Another type of mamage which has become more popular is marriage by 
elopement. In this type of marriage, the "M^o/z" is generally performed at the 
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husband's place after ''Tauba"{confession), if the parents of the girl do not agree to it. 
Although rare, among such type of marriages, the most common is that of cross 
cousins. Polygamy can be seen only in a few localities of this community. Cases of 
divorce are very rare. The Meitei-Pangal strictly follow the payment of Me/2ar(dower 
money) by the husband to the wife at the time of their marriage. However, it may be 
prompt or deferred depending upon the agreement. 
Death: The dead bodies of Pangals are buried in ""Kabaristari" (grave-yard) 
with full Islamic rites and customs. Before the bodies are buried, they are given 
proper bath {Ghusal) with water performing wadu (ablution). After this, the first 
Kalimah is written on the forehead of the body. Then, they are wrapped with Grave 
cloth or ''Kafan-ff {a white sheet of cloth sprinkled with ittars (perfumes)}. The 
ittars are also sprayed over the body. Thereafter, a procession of people carry the dead 
body is to the graveyard in a ''KaC generally made of bamboos or woods (meant for 
canying dead bodies). Only the male members of the family and relatives are allowed 
to join the final burial or the ftineral process. Just before the final burial, a special 
ftineral prayer session known as Namaz-e-Ja^a-za/z is performed by the male relatives 
and all people(male only) present for the burial. Finally the dead body is buried with 
fiill respect and rituals. After the body is buried, people recite special verses from the 
Holy Quran invocating Z)wfl(prayer) for the peace of the departed soul. Special 
menfion should be made here that at the time of burial there are some strict rules to be 
followed as prescribed in the Holy Quran such as the head of the body should towards 
the Kabah (West) and Kafan-fi or grave cloth should be properly wrapped over the 
body etc. 
After the third day of the burial, a small gathering with the recital of Quranic 
verses by all present is performed which is known as 'Tasbih Chatpd" or Quran 
Khani. That is normally followed by light refreshment or a small feast. Generally, 
Ziarat-Darud sharif, A small or large feast is organised on the 40"^  day after the 
burial depending on the capability of the family. 
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The foods and drinks of the Meitei-Pangal are based on the sanctions made in 
the Holy Qura'n. They are non-vegetarians. Foods and drinks are divided into (a) 
Haraam (forbidden) (b) Halal (permitted). The foods and drinks listed in ''HaraarrC' 
are prohibited from use and includes eating meat of pork, dog, cat, horse, elephant, 
kite, crow, parrot etc. and drinking alcoholic beverages etc. Though buffaloes are 
permitted in Islam, Pangal hardly use it's meat. 
The Holy Qura'n has prohibited the flesh of dead animals that die a natural 
death since it affects both the physical health and the morale. Animals strangled or 
killed by a blow are treated like those that die a natural death and are therefore 
prohibited too. 
Festivals: The festivals of Meitei Pangal are not many. The most popular ones 
are the two Eids: {Eid-Ul-Fitr) and {Eid-ul-Azha). Irrespective of the age, men, 
women and children enjoy them with new cloth and festivities. Varieties of eatables 
are prepared. The women folk along with their husbands go to their natal parents 
during these two Eids with cooked meat, coconuts, sweets etc. We can notice a 
difference from the other Islamic communities in this practice. However, the 
celebration of the Eids are by and large almost similar among all Islamic 
communities. It is also similar to celebration of Ningol-Chakkouba (Feast day for the 
married daughters)by the neighbouring Meitei community. On the day of Eid, people 
(only men) go to the Mosque or Idgah to perform Namaz-e-Eid-ul-fitr or Eid-ul-Azha 
in congregation and go to i(abavst an" (grave yard) to pay homage to their ancestors 
by reciting verses from the Holy Qura'n. 
In Baqra-Eid {Eid-ul-Azha), the tradition of Qurbani{s?iCnf\Q,t) is followed by 
sacrificing a cow or goat or any animal very dearly reared by the family. In Islamic 
history, qurbani was performed by Hazrat Ibrahim (mentioned in the Quran). 1/3''' of 
the uncooked meat is distributed to the poor and the remaining to the relatives, friends 
and neighbour. It is not compulsory for all the Muslims but is customary on those who 
can afford (in terms and material and man power) to do so. 
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Dress: The dresses of Meilei-Pangals can be broadly divided into Islamic, 
traditional and modern. There are similarities as well as difference in dress between a 
Meitei-Pangal and other communities in the state. However, we can see the influence 
of the Meitei culture in the dress code of Muslims of Manipur (Meitei-Pangal). The 
younger generations of Pangal are not distinguishable from the Meitei is due to the 
influence of modem fashion, which they share with them. There has been an 
increased craze of aping the west which is seen in both the Meitei-Pangal and Meitei 
communities. The few slight difference being that "the Meitei- Pangal women wear 
Phaneks, with Kurta (which they fasten at the chest level. Now, the Pangal women 
fasten their phaneks on the left waist. Some affluent persons make their fashions more 
or less modernized. The Meitei women generally wear Phanek with blouse. 
Generally, Moulvis, Hajis and other old and learned persons (males) wear 
Kurta-Pajamas or Lungi with a cap (Topi). Younger people also wear such garments 
during social, at least, during social occasions and ceremonies. Old women and 
house-wives wear loose shirt, Phaneks, veils (Burkha), umbrellas, Dupatta or Shawls. 
An unmarried girl wears full blouse with Phanek or Salwar-Kameej, local made 
cloths etc. Every women generally covered her head with a piece of cloth (Khudei). 
There are specific cloths for specific occasions, at least, for wealthy families. 
Poor families who cannot afford more than the primary necessities do not follow this 
trend. Still, there are some villages of remote area where hard coloured clothes are in 
vogue. 
In marriages, the bride and the groom used to wear specific cloths. The brides 
are dressed in the same way as that of Meitei brides with a special crown of 
Kajenglei, more particularly in earlier days. As for the bridegroom, while clothing, a 
traditional turban called Kokyet or Koyet is tied over his head . Over the ages, it has 
gradually changed over to the woolen Kashmiri caps in the recent times. His friends 
also wear white clothes. Caps are used in most ceremonies and during prayers. 
Trousers are also commonly used. 
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Purdah system is partially observed. In order to cover face and body, the 
Pangal woman used a veil called "Burkha" but generally young girls do not use them. 
Nowadays, women go out with only a piece of cloth on their head in crowded markets 
and in field for work even though the veil is not used so prominently. 
Family Planning: Family Planning is discussed here because it is debated and 
well discussed topic through out the Muslim world by theologists and educated 
people. There are two schools, one supporting and other opposing the system of 
family planning. The Muslims of Manipur, more or less adopt family planning 
system. Some Muslims however, resist the practices by saying that the purpose of 
marriage according to Islam is procreation. Therefore, birth control cannot be 
ordinarily permitted. Sometimes the elders of family discard family planning as 
"Haraam " because it is not permissible in Islam. 
We found that the Meitei-Pangal adopted the various methods of birth control. 
Only a refuse to use or adopt it because of the fear of elders and cited religious 
prohibitions as reason. Moreover, they are not well aware or informed about the 
sophisticated methods and are ignorant and uneducated about the scientific method. 
Respect of elders, teachers, seniors and learned ones is a tradition held with 
high values by the Meitei-Pangal. The relatives and friends expressed their respect by 
saying and doing "'Salani" to the seniors and learned people. As a respect, the 
common people usually address the seniors and elderly as "Chacha". 
Superstitious beliefs and practices prevalent among the Meitei-Pangal: 
The Meitei-Pangals are the followers of Islam with complete submission to 
Allah. Although, Islam is the most rational religion in the world however, the culture 
and daily practices of the Meitei-Pangals have been influenced by the different 
cultures and practices of the land where these followers of Islam live and dwell. And 
along with them comes several superstitious beliefs and practices. The Manipuri 
Muslim are no exception to this social trend and thus, they too have several 
superstitious beliefs and practices. 
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The blending of both the culture of the Meitei society and the Islamic ideology 
made a unique culture for the followers of Islam in Manipur. We can see the 
combination of both the rational and irrational behavior of the individuals whether it 
(action) carries any meaning or not in the Meitei-Pangal society. 
Some of the superstitions observe in this particular society are as follows -
While going for work, a cat crossing the way(black or whire)or an empty 
vessel or a broom kept in the way is considered a bad omen. These are interpreted as a 
sign that he would not succeed in doing anything that day. 
Usually travelling southwards on Thursday and Northwards on Tuesday is said 
to bring ill luck, misfortune and accidents. It is believed, to an extent, that if 3 
persons travels southwards then one of them would become ill and may even die (as 
narrated in old folklore). 
The Meitei-Pangals never start an important work before Juma Namaz (Friday 
Salat), on Friday with a belief that it deemed to bring bad luck to the person for the 
day and that he would not succeed in doing anything that day. 
The Meitei-Pangals also have faith on Maibas and Maibis(traditional 
physician)at the time of illness of a person. 
People generally take into consideration the new moon while fixing a date of 
marriage and also taking journey. 
Cutting of wood, bamboo, nailing etc. on his/her birthday is prohibited. Also 
giving and selling turmeric, needle etc. are not widely acceptable. It is believed that 
cutting nails and hair on his birthday cause whitening of nail (Koilonychia) and 
premature greying of hair respectively. 
Pregnant woman are generally given 'Sareng' (a fish with the scientific name 
Wallago attu) with a belief that it would make the delivery of the child easy. It is 
believed that it (the fish) gives her more energy to bear the pain/problem during 
delivery. There are certain do's and don'ts among the Meitei-Pangal which are being 
discussed as under: 
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After the delivery, the Naval Cord of the child is buried in the Courtyard. The 
boy child's naval Cord is to be buried in right side and the girl child's Naval Cord is 
to be buried in the left side of the courtyard, with a belief that male's position is to 
the right and female's position is to the left. 
If a child is delivered at hospital and crossed a four comer street on their way 
back home, then they should throw away puffed rice (Moori) and are not allowed to 
look back again. According to the Meitei-Pangals, this is done in order to save and 
defend both the child and the mother from the evil or Saltan (Devil). 
Generally, it is seen that the mothers or the elders are not allowed to take the 
child or stand along with the child at the last margin of the corridor of a home. 
Moreover during noon and magrib time (Sunset), the child is not allowed to be taken 
out in the open by explaining that Saltan will attack the child. 
Entering a newly built house has always been a reason of celebration, however 
the Meitei-Pangals generally believe in entering the house carrying the Holy Quran, a 
pot fiill of rice, a pot containing water to the brim and a fire/flame usually called 
Meibun. This according to folks is believed to bring peace, safety and prosperity to 
the family. 
During the rainy season or monsoon, if some rice is spread out at the 
courtyard, it is believed that leech will not be there in the courtyard. 
Moreover, we can see the constant consultation of Maiba/Maibees in some 
aspects of life. In this way the cultural overlapping i.e. influence of one culture to 
another can be seen in the Meitei-Pangal society. This means that, the foremothers of 
the Meitei/meitei-pangals were originally Meitei women. So, the socialization of the 
children result in the imitation and adoption of some common cultures and habits 
from the mother - the primary agency of socialization. 
It is a superstition that the member of Meitei-Pangal constantly go and consult 
their Maiba or Maibees, who earn their livelihood by prescribing remedies pacify 
their fears their fears. 
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Thus, we can say that religion can give a clear vision of the ultimate goal and 
provide sufficient incentive to strive towards it. Religion provides moral and spiritual 
values and is a part of one's culture in every society. It is the spiritual or religious 
attitude that gives us a complete picture of man that can bring harmony to the human 
mind - the harmony that is very much needed in this world full of discord and 
restlessness, the harmony that education seeks to achieve for us. 
LANGUAGE 
Language is an integral part of the cultural system of every society. Therefore, 
we need to study its socio-cultural functions on the Meitei-Pangal society. The field of 
study which deals with the socio-cultural functions and construction of language is 
known as socio linguistics^^ 
Language means any verbal or non-verbal communication humans or animals 
engaged in. The ability of human race to structure sentences out of essentially 
arbitrary words which are themselves constructed from individually meaningless 
sounds (phonemes) is sometimes thought to be the feature that distinguishes it from 
other species most distinctly. All the human societies have languages that allow 
humans to express ideas of equal complexities. There is no such things as a 
'primitive' language although societies may need to borrow or invent new words, in 
order to express new concepts. Language is acquired through learning in early 
childhood^\ 
The Meitei-Pangal of Manipur are the closest community to the majority 
Meitei community of Manipur as they are the children of Meitei women. It is because 
of this reason that they (Meitei) called the Muslims as the Meitei-Pangal. Muslim 
started settling in Manipur since the reign of Khagemba Maharaj. Since then the 
Muslims are trying to adapt to the environment and culture of the area. The Muslims 
started using Meiteilon (Manipuri) in order to interact within the members of their 
own community as well as with the neighbouring community. While they interact 
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with others, they used Urdu, Persian, Arabic, and Turkish as suffix to the Manipuri 
language . Infact, we can see the using of Maharaja's title as 'Garib Niwaz' (kind to 
the poor)used by Meitei King Pamheiba. This word originally belonged to the Persain 
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vocabulary . In this way, there are many other words of Manipuri Language too 
which are derived from Arabic or Persain as for example, Izzat (prestige), Hag (right), 
Hukum (order), Kalam (pen), Kameez (shirt), Tarikh (date), Patta, Amin, Karkhana, 
Aynak, Wakeel, Shaheed, Namuna, Kuli, Purdah, Dalai, Pyjama, Bazaar, Hisab, Baki 
Thus, the Meitei-Pangal (Muslims) of Manipur started using Manipuri 
(Meiteilon) as their mother tongue which has continued till now. They even started 
using it in writing their literature, prose, poem etc. 
In this way they (Muslims) acquire the knowledge of language to express their 
ideas, thoughts and feelings. The people or the members of the society can bind 
together and bring the solidarity and harmony in the society. 
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EDUCATIONAL SYSTEM AMONG MEITEI-PANGAL 
An individual is bom only as a biological being but soon become a social 
being. This transformation from biological being to social being take place through 
education and socialization. Education plays a pivotal role in integrating an individual 
with his society and in maintaining the perpetuation of culture. Emile Durkheim 
defines education as "The influence exercised by the adult generation to those who 
are not ready for adult life" . 
He maintains that the society can survive only if there exists, among its 
members, a sufficient degree of homogeneity. The homogeneity is perpetuated and 
reinforced by education. 
Sociologist had always been interested in the study of education particularly in 
its interface with society, that is mainly on the influence of social situation on the 
nature of educafion system and the role of education in bringing about a social 
change. 
Broadly speaking, there are two system of education; formal and informal. The 
education which is imparted in a well-defined institutional setting is referred to as 
formal education. On the other hand, the education which an individual acquires in 
the course of his day-to-day life, from activities inside the family and outside, in the 
company of others is the informal system of education. 
Informal education dominates mainly in societies where there are no schools or 
insufficient number of schools to provide education to children. 
Formal education are characterized by modes of education system like we have 
today. It has three important components: 
An organizational structure, 
A definite and properly spelt out content of education. 
Definite rules and regulations. 
Islam gives importance to the acquisition and extension of 'Ilm' that is 
knowledge. The only road to understand the truth is The Holy Qura'n, the Al-Hadith 
and the Science. The teachings of Islam are universal and the Prophet(PBUH) 
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emphasized the acquisition of learning and made it compulsory for men as well as 
women. Both religious and secular education is necessary for the mental and physical 
development and Islam makes no distinction between theological education and 
secular education. 
Since Meitei-Pangal being the Muslim group, it is necessary to know 
something about the Islamic system of education in India. It was in accordance with 
the customs and traditions prevalent in Islamic countries. During the Sultanate period, 
the Ulema (the educated section) occupied a prominent position in the state and 
monopolized all judicial and ecclesiastical post in the empire. But the Sultan 
exercised the supreme authority and in case of divergence in views between him and 
the Ulema, the Sultans' views prevailed naturally. The culmination of these 
developments are the promulgation of the Mahzar in 1579 followed by the 
establishment of Din-e-Ilahi by Akbar. The credit for organizing education on a 
systematic basis goes to Akbar the Great (1542-1605). Akbar opened a large number 
of schools and colleges for both Hindu and Muslims and treated them alike. The 
scope of the curriculum was widened and education became more eclectic and 
dynamic in content. 
The '"Sadr" was appointed as the head of education department. Muslim 
educational institutions were of two types - a Maktab or elementary school and a 
Madrassa or institution of higher leaming^^. 
But the rulers of Manipur were quite indifferent to the need for education and 
the first school begun was a failure. Learning was confined mainly to the traditional 
priestly class and to the Brahmins. Because of Manipur's peculiar geographical 
location it was of great strategic importance and in consequences to this education 
meant primary learning of the art of warfare and excelling in martial arts. So, 
education in Manipur was of males and centered around military warfare. However, 
there were no public military schools or colleges and knowledge was transmitted from, 
father to son and those already proficient in this sphere provided some kind of 
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knowledge. King Loiyamba introduced the 'Pana' system in 1074 A.D. only for this 
30 
purpose . 
Likewise, education among the Muslim community also made a late beginning. 
After Manipur's merger with India, the Muslim realized the need of education and 
began sending their children to the various schools and colleges run by both the 
government and missionary institutions. Even Muslim women entered the educational 
arena but the numbers were minimal. At the end of the 19* century, the first Muslim 
Maulvi had made its appearance in Manipur. The years 1907-1908 were of great 
significance because the first Madrassa was established at Lilong, the curriculum 
inclusive of Arabic, Urdu, and Persain . 
The modem system of education was introduced during the period of British 
paramountcy. But the Muslims were afraid to adopt the western education system, as 
they believed that learning English would defile the purity of their creed. So, the 
initial stage of education among Muslims were only confined to the learning of 
Arabic, Urdu and the knowledge of The Qura'n that remained theoretically oriented . 
The real start of Muslim educafion began in the year 1910 A.D. with the 
appearance of the Maulvis in Manipur. Prior to the return of the Maulvis. the 
Manipuri Muslims were ignorant of even some of the essentials of the religion. But 
these Maulvis proved insufficient numerically to satisfy the aspiration of the Muslims 
for education. They taught the fundamentals of Islam such as Kalimah, Namaz, Roza, 
Haz and Zakaat. Before the introduction of formal education in Madrassa, the Maulvis 
taught children at their homes, free of cost.'^ '* Education of the Manipuri Muslims 
moved at an extremely slow pace. The Johnstone School was the center of higher 
learning but the number of Muslims enrolled was almost negligible.^^ Gradually, the 
outlook of the Muslims changed and all the Madrassa schools were included in the list 
of the primary schools of the Government of Manipur. Still, the Lower Primary 
schools remained the heart of Muslim education in Manipur. Early religious education 
remained of paramount importance to the Muslim community. But some Muslims 
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bestirred themselves to avail of the opportunity of higher education in regular schools 
whether run by government or missionary enterprise^^. 
The contribution of eminent Maulvis to education of the Muslim was very 
significant especially that of Maulvi EbaduUah and Abdul Jalil. They introduced the 
Purdah system, which however is not acceptable in every aspect as it restricted the 
movement of Muslim women, movement necessary for earning of their daily 
livelihood in the market and the fields^ .^ 
Maulvi Moinuddin went from house to house to ensure that every Muslim 
should perform the obligatory duty of "Namaz". Maulvi Saifuddin Ahmad Khan 
taught the art in writing in the Haoreibi Makha Leikai Madrassa. This was of great 
significance, for earlier Maulvis only taught how to read and speak Arabic and Urdu 
but not how to write. 
For the first time, English was introduced in the curriculum of the Madrassa so 
that modem education was now available to Muslims. The emphasis and slant of 
education gradually changed to keep pace with changing time and new forces entered 
TO 
the traditional and religious oriented education of the Muslims . 
Education was quite liberal and knowledge was transmitted orally and 
practically. In ancient Manipur, education of women were not neglected and they 
were trained in etiquette, court language, administration and even martial arts. The 
education of women cannot be said to have made equal progress but the girls were 
taught to read, write and speak English. After the Yandaboo treaty of 1826, the 
relation between Manipur and the British become more formal. Western civilization 
began spreading its influence on the education system of Manipur, which had been 
started from the family of Maharaja . 
There were two Lower Primary schools by the end of 1893-94. In the 
following years the number of schools had been increased to six and in 1896 there 
were nine schools in the valley. A girls school was opened in December 1899 with 
twelve pupils but the number of girls had been increased to fifty-three at the end of 
the academic year. Gradually, in the year 1904-05, the number of Lower Primary 
schools were forty-eight, of which thirty-nine were in the valley and nine new 
primary schools (pathshalas) had been opened in the valley in 1906-07. So, the total 
number of school prior to Independence was only ninety-six in number'* .^ 
The growth of secondary education begun with the re-establishment of 
Johnstone into Middle English school (M.E. school) in Manipur by the year 1892. It 
was the only recognized high school till 1930. A school committee was formed in 
1929 and through this committee more new "High school" had been started. Two new 
Middle English Schools were opened by private enterprise in 1934-35 and Faiza M.E. 
Madrassa was established in 1935-36. 
For every Muslims inhabiting in Manipur, these few L.P. schools, which were 
commonly known as the Madrassa, remained the hardcore center of learning. There 
were no separate M.E. schools run by the Muslims in the state records but for the 
whole state too the number of school were negligible. Johnstone School was the 
center of western education but the number of Meitei- Pangal student were minimal 
even though a few Muslims forced ahead and became graduates and even post-
graduates '". 
But later on, realizing the significance and benefit of education, children were 
encouraged to go to school and colleges. Even then only the males had the liberty of 
attending educational institutions while the females were not allowed except for a few 
of them mainly the daughter of educated parents. However, this outlook have changed 
to a large extent. The changing attitude of the community towards the education is 
evident from the increasing number of school and college going students both male 
and female not only within but also outside the state. Out of the total people staying 
outside the state for education, the percentage of male and female pursuing education 
are found to be 86.36% and 13.64% respectively. (Survey of Socio-economic of 
Meitei-Pangal, 2004). 
The number of literates and literacy rate in Manipur for the Muslim population 
and the state as a whole according to the 2001 census are presented in table number 
JO(A&B). 
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TABLE NO: 10 (A) 
LITERACY RATE AMONG THE MEITEI-PANGAL 
Sector 
1 
1. Rural 
2. Urban 
3 Total 
Literacy Rate 
Muslims 
Male 
8 
72.1 
82.2 
75.0 
Female 
9 
37.7 
51.0 
41.6 
Person 
10 
55.2 
66.8 
58.6 
State 
Male 
11 
77.3 
88.7 
80.3 
Female 
12 
56.9 
70.0 
60.5 
Person 
13 
67.3 
79.3 
70.5 
TABLE NO. 10 (B) 
EDUCATIONAL STATUS OF THE MEITEI-PANGAL 
Sector 
1 
1. Rural 
2. Urban 
3.Total 
Number of literates 
Muslims 
Male 
2 
36,619 
18,570 
58,189 
Female 
3 
20,138 
11,280 
31,418 
Person 
4 
57,757 
29,850 
89,607 
State 
Male 
5 
5,33,038 
2,20,428 
7,53,466 
Female 
6 
3,80,244 
1,76,824 
5,57,068 
Person 
7 
9,13,282 
3,97,252 
13,10,534 
SOURCE: Socio Economic Survey OfMeitei- Pangal (Manipuri Muslim) 2004. 
In the following Table No. 11, we can also see that 45.7% of the students are 
enrolled government schools while 54.3% have joined the private schools. These may 
be because of the fact that the private schools are more organized and provide better 
opportunities. 
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TABLE NO. 11 
MEITEI-PANGAL STUDENTS ENROLLED IN VARIOUS LEVELS OF 
SCHOOL EDUCATION 
Type of Institution 
1 
Government 
school 
Primary School 
Total 
District 
2 
Imphal East 
Imphal West 
Bishnupur 
Thoubal 
Churachandpur 
Chandel 
Total 
Imphal East 
Imphal West 
Bishnupur 
Thoubal 
Churachandpur 
Chandel 
Total 
Imphal East 
Imphal West 
Bishnupur 
Thoubal 
Churachandpur 
Chandel 
Total 
P.P 
(Below 
Class-I) 
3 
1.70 
0.26 
0.28 
1.14 
0.01 
0.03 
3.42 
4.48 
0.71 
0.44 
3.66 
0.00 
0.16 
9.45 
6.18 
0.97 
0.72 
4.80 
0.01 
0.19 
12.87 
Primary 
(I-V) 
4 
9.31 
3.66 
2.42 
14.88 
0.13 
0.21 
30.61 
11.01 
2.46 
2.44 
15.08 
0.08 
0.39 
31.46 
20.32 
6.12 
4.86 
29.96 
0.21 
0.60 
62.07 
Middle 
(VI-VIII) 
5 
2.62 
0.91 
0.61 
5.23 
0.03 
0.04 
9.44 
4.23 
0.61 
0.74 
4.99 
0.03 
0.03 
10.63 
6.85 
1.52 
1.35 
10.22 
0.06 
0.07 
20.07 
Secondary 
(IX-X) 
6 
0.72 
0.08 
0.17 
1.21 
0.01 
0.00 
2.19 
1.22 
0.20 
0.18 
1.99 
0.00 
0.01 
2.80 
1.94 
0.28 
0.35 
2.40 
0.01 
0.01 
4.99 
Total 
7 
14.35 
4.91 
3.48 
22.46 
0.18 
0.28 
45.66 
20.94 
3.98 
3.80 
24.92 
0.11 
0.59 
54.34 
35.29 
8.89 
7.28 
47.38 
0.29 
0.87 
100 
SOURCE: Socio Economic Survey Of Meitei- Pangal (Manipuri Muslim) 2004. 
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Considering the total number of 35,930 students currently enrolled maximum 
number of students of Thoubal District is found to be studying in government schools 
constituting 22.46%. It will be seen from the above table that of the total schools 
going children, only 4.99% were found at secondary level. Out of which 2.40% were 
found in Thoubal District and 1.94% in Imphal-East District. It seems that the tempo 
for sending little boys and girls in pre-primary school for nursery classes is lesser 
amongst the Meitei-Pangal community of Manipur. 
The medium of education has enabled the Manipuri Muslims in contributing 
their share in the area of economics, society, politics and culture without changing 
their basic nature. Different Muslims sageis made significant contributions in various 
spheres. For example the Phundrei sagei introduced and implement what is known as 
'Lathe' as an outcome of their proficiency in carpentry. Especially their artistic 
palanquins were in great demand in Manipur.''^ Other Muslim sageis who were 
equally proficient in their respective trades such as horticulture introduced and 
cultivated new fruit, vegetables and crops viz, sugarcane, new varieties of flowers, 
mango, corianders, opium, mustard seed, garlic, onion etc.. Tobacco too was 
introduced in 1609 and thereon became very popular.'*'' The Muslims introduced the 
transplantation office for the first time in Manipur.'*'' The Aribam clan was especially 
instrumental in the manufacture of guns.'*^ Thereby strengthening the armoury of the 
state. 
The Manipuri language was enriched by words derived from Arabic and 
Persian vocabularies such as for example Ijjat, Kalam, Tarika, Patta, and many 
more.'*^ In the Manipuri Muslim society, education acted as a factor of social change 
but to a very limited extend. Here again, it was the Maulvis who took the initiative 
especially Maulvi Ebadullah. They laid emphasis on the Shariat. The Maulvis tried 
and made the implementation of the purdah system effective in the the social circle. 
Free mixing of the opposite sexes was restricted. The post of the Qazi was established 
to adjudicate cases arising among the Muslims by the application of Muhammadan 
law or Shariat. The Qazi acted as a deterrent to immoral practices in the society and 
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did his best to uplift the moral standard of the people and to preserve the norms and 
traditions of Islam. Likewise; the Muslim community too realized the necessity to 
participate in the state administration and to play an active role in politics. The 
Pangal, in fact became the best politically organized community in the state. In 1972, 
a Muslim Chief Minister Muhammad Alimuddin was elected for the first time. The 
election of a Muslim candidate to the highest office of the state encouraged the 
Muslims to assert them in the political sphere. We can also witness significant 
increase in the active participation and a greater political consciousness among the 
Muslim community. 
Although, education in Manipur especially of the Meitei- Pangal moved 
at a slow pace, it became accelerated after Manipur's merger with the Indian union, 
and its impact was felt in various spheres. The Manipuri Muslims, as a result of this 
education brought some real, continuing and significant contributions to society and 
state especially in the economy sphere without changing the content or impairing its 
structure. So, education has been a creative force that can bring changes in the society 
in the past as well as the present day. In short, we can say that it is education that 
bring changes to the religious, socio-economic and political participation, and seeks to 
achieve harmony in the society. Thus, from the above discussion we can say that 
culture is the capabilities and habits acquired by man as a member of society. It is the 
whole complex including the belief, knowledge, moral, law, language and custom etc. 
All these factors in the culture guides the human being to behave in a disciplined, 
ordered pattern during the individual interaction. Culture provides the mechanism for 
securing the individual's personals and social survival. 
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CONCLUSION 
Every Society has its own social structure. It is the interrelationship of 
various institutions such as family, kinship, economy, polity, education and 
culture. These institutions form a web and build up a crystallization of norms, 
values etc. A society, to function, needs these institutions to exist and work. The 
Meitei-Pangal of Manipur has a society of its own manifested by the interplay of 
these institutions constituting the social structure of Meitei-Pangal. 
In the present work, the basic institution has been described as unique. It 
has a unique blend of both the Islamic tradition and the culture of the neighbouring 
Meitei community. 
The institution such as family, kinship, economy, polity, education and 
culture has its own importance in forming a social structure and the same holds 
true for the Meitei-Pangal society too. 
The Parsonian pre-requisites have been quiet helpful in understanding and 
analyzing the primitive societies. The Meitei-Pangal is also a primitive society. 
Therefore, the same Parsonian factors has been utilized in carrying out the in-
depth study of the Meitei-Pangal society too. These pre-requisites being :-
1. Adaptation to the environment, 
2. Goal attainment, 
3. Integration and 
4. Latency. 
The Meitei-Pangal(Manipuri Muslim) favourably known as the Pangals by 
the neighbouring Meitei community are believed to have migrated from 
Sylhet(now in Bangladesh) and Cachar district of Assam. Hence, they are the 
followers of Islam. They have become a unique and integral constituent of the 
Manipuri society. These unique feature of the Pangals society (Muslims) is 
because of the influence of both the Islamic ideology and cultures of the Meiteis, 
which is complementary to each other in moulding the essence of the Meitei-
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Pangal society. Despite being a minority, they share and contribute equally to the 
economy and political affairs of the state and hence the well-being of Manipur. 
The settlement of Manipuri Muslims can be traced back to the reign of 
King Khagemba (1597-1652) and thus has a history around 400 years old. They 
are considered to have started living in the state since 1606 A.D. They are majorly 
inhabited in four districts of the state viz. Imphal East, Imphal West, Thoubal and 
Bishnupur. Thoubal district followed by Imphal East has the largest population of 
the Muslims. 
In an in-depth analysis of these institutions, the Meitei-Pangals have well 
balanced society with Islamic ideology. Economic organisation in their society is 
primitive in nature - that is subsistence type. They fall into the broad category of 
production distribution and consumption. Their main occupation being 
agriculture, fishing, trading etc. Agriculture and traditional means of livelihood 
has been their mainstay. Economically, the Meitei-Pangal were more stable in the 
past than the present day. Manipuri Muslims settled basically along the navigable 
rivers which provided them with fertile land and easy transportation which were 
essentially the mainstay of transportation owing to the poor road transport system 
in those days. The different sageis assigned to them (by the King) were proficient 
in one or the other economic and occupational skills and thereby contributed to the 
economic development of the state with their various produce. The Maibams were 
the traditional physicians, Phundreimayum were proficient in carpentary, 
Khutheibam developed a device for crushing sugarcane, Pusam were expert 
potters, Aribam assisted in manufacturing weapons for war such as guns, canons 
etc. to name a few. 
However, the Meitei-Pangal society suffered a major setback after the 
sanskritisation of the Meiteis. Social exclusion principle (implementing Hindu 
pollution and purity principles to Meitei Pangal that led to the concept of 
untouchability of Meitei-Pangal in Hindus) hindered the development and led to 
the downfall of the technological skills of the Meitei-Pangals. This principle 
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further drifted the social contact between Meitei-Pangal and the Meiteis and 
subsequently, the well-knit economic relationship as well. This tragic 
ostracisation forced the Meitei-Pangal to give up all their economic activities and 
turn to agriculture and fishing for their livelihood. Today, it is the people of the 
so-called economic clan lacks knowledge about their past and unfortunately they 
existence remains only for the namesake. Later, exogenous resources of changes 
viz. western education, Islamisation, and neuralistic spirit brought about many a 
change in the economic indulgence of Meitei-Pangal in Manipur. 
Though influential, the political structure in Meitei-Pangal is very 
primitive. They keep the sovereignty in Allah and participate in today's modem 
democratic principles contributing to the state political stability despite their 
population being less. They exercise their adult franchise and participate actively 
in every election. Owing to their poverty and lack of education, their political 
awareness is less. They controlled their society by solving problems through 
mutual consultation among the elder members. Earlier, it was the Qazi who was 
responsible for solving any misunderstanding. Today, with the advent of time, 
many civil organisations, associations, clubs, NGOs, Meira-Paibis etc. work for 
the benefit and overall development of the Meitei-Pangal. They join hands and 
work for the development of the Meitei-Pangal in various walks of life such as 
education, economy, culture, social, political status etc. They are working hard 
putting in their heart and soul for the improvement of higher and technical 
education among the Meitei-Pangal, being the most important aspect to 
development. 
Kinship occupies and plays an important role in the Meitei-Pangal society 
as it provides the psycho-emotional support to the people. It helps in materializing 
the human impulse to reduce and prove to be the first and primary stage of 
socialization through family and marriage. Many traditional Meitei culture has 
been incorporated in the Meitei-Pangal society for example Heijingpot puba, 
Loukhatpa etc. 
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A Meitei-Pangal family is nuclear in nature but joint and extended family 
too exist. They are patriarchal and patrilocal. The head of the family is the father. 
Islamic laws of inheritance prevail among the Meitei-Pangals. 
Culture is a complex whole in which knowledge, beliefs, acts, moral, law, 
custom and any other capabilities and habits required by man as a member of the 
society. So religion, beliefs, practices, language and education are some of the 
important aspects of the culture and play a crucial role in guiding the members of 
the Meitei-Pangal society. It lays down a norm, behaviour providing the 
mechanism of security and individualism to his personal and social survival. 
Religion gives a clear vision of the ultimate goal and provides sufficient incentives 
to strive towards it. The Meitei-Pangals are the follower of Islam. They follow 
and practice the sayings of the Holy Quran and the Hadith in every step of life 
from birth till death. 
An in-depth study and analysis of all the institutions in the Meitei-Pangals 
society revealed that the Meitei-Pangal community has adopted a number of 
traditions, cultures, superstitious beliefs from the neighbouring community 
(Meitei) in all spheres of life e.g. language, Phanek, Loukhatpa, Heijingpot Puba, 
Iromba etc. On the other hand, the Meitei society also have incorporated some 
activities from the Meitei-Pangal society e.g. language, kurta, agriculture 
(transplantation) etc. 
Thus, a cultural web is seen among the Meitei-Pangal and Meitei 
community. The Meitei-Pangals are the followers of Islam and its basic teachings. 
Though, various changes have taken place in the Meitei-Pangal community, it is 
basically Islam and its principles that still guides the Meitei-Pangal community. 
(BI(BLIOg^<PJ<^ 
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